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Thus in the midst of their greatest festivities, 
though physically thronging together, 
they live like wild beasts in a deep solitude 
of spirit and will, scarcely any two being 
able to agree since each follows his own 
pleasure and caprice. By reason of all this, 
providence decrees that, through obstinate 
factions and desperate civil wars, they shall 
turn their cities into forests and the forests 
into dens and lairs of men... Hence peoples 
who have reached this point of premeditated 
malice, when they receive this last remedy 
of providence and are thereby stunned and 
brutalized, are sensible no longer of comforts, 
delicacies, pleasures and pomp, but only 
of the sheer necessities of life. And the few 
survivors in the midst of an abundance of 
things necessary for life naturally become 
sociable, and, returning to the primitive 
simplicity of the first world of peoples, are 
again religious, truthful and faithful. 

-Vico, Scienza Nuova 
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Foreword 


What is the WhitherBuro? And who are 
the Whitherpeople, and what do they want? 
Primarily, orientation to counter the prevailing 
dis-orientation. When a battle has been lost 
and the army is in flight, little pockets form in 
propitious areas to gather the survivors, to protect 
themselves, and to survey the extent of the disaster 
with open eyes. We are one such little pocket, and 
we have opened our eyes. We are thinking about 
the enemy, and how they won, and how we lost. 
Eventually we will try and form the old groups 
together, under old and new banners, to take the 
field once more, but this is in a far distant future. 
Thus, study, regrouping, logistics: these are our 
watchwords. The Buro has very little new to say, 
really — but will restate things at the right time; 
namely, the beginning of a new era of struggle. 
Our study of America is not a materialist history, 
but the history of its ethical life, its ideas, which 
as we know constitute the objective world. All the 
other analyses of Occupy, and even of America 
as a whole, don't really touch the essential, but 
merely skim the surface. Anyone can see or feel 
this; more or less everything radical written in 
America, especially recently, is merely a poor 


3 


copy of things that appear in Europe or elsewhere. 
In many cases these analyses don't even refer to 
America but are lost in total abstraction, it seems 
they could be speaking about anywhere. 

America offers itself easily to analysis — 
it is the youngest of the nations, and with 
comparatively little history. Or rather an 
almost historyless history. Thus there is not any 
monumental theoretical work done by the Buro — 
the Americans are not a theoretical people. All 
we have done is to destroy the already-tottering 
spiritual firmament of America, along with a few 
suggestions, clarifications, and good blows at our 
enemies. In brief, we have massacred many schools 
of thought. Anyone wanting to practice in America 
will be forced to adopt, or improve, our theses, 
since after all our theses are simply what America 
was, is, and shall become. There are already books 
for organic farming, for firearms and the like, for 
carpentry, bee-keeping, all kinds of things we will 
need to learn. There are books from the past, but 
they all come after defeats, when the momentum 
is already changing. We think we need a study of 
the enemy for the future storms. Hence our book 
is accessible as an introduction to the study of 
America, our enemy. Books can become weapons, 
and ideas can dissolve a society. We wrote this 
with the full intention of harming America — that 
it might come to pass! 
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In other words: we are announcing the secret 
of America’s nothingness; we will make the disaster 
our work. This is not a book about the dissolution of 
American society; this book is the dissolution of 
American society. Our book will be the epitaph on 
the grave of America. When the Kingdom of Ideas is 
revolutionized, reality cannot hold out: we are going 
to resurrect idealism in the most materialistic country 
of all! Revolutionary theory only needs to know how to 
bide its time... 
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Part I 
Whither? 

By Way of Introduction 

Preface 

1 

_L It comes to pass, at last: this great Leviathan 
that has swallowed the whole world, now 
commences its death agony. The mechanical man 
likened unto the perfected State, with unweeping 
eyes and unfeeling heart, rusts from its own 
internal emptiness. The clockwork society breaks 
down. And the returning ghost towns, like a 
forgotten malediction, return to gaze mournfully 
at the passing of the glory of the world. The 
suburbs, this great gilded prison, agonize as they 
are left to return to nature, to slowly decay in their 
false-seeming gentility. The streetlights no longer 
illuminate the night on the edge of town, but 
cede way to their precursors, of which they are 
only the sad imitation, the moon and stars. The 
roads crumble into gravel, and from thence return 
to the dust that they always were. Like unto like, 
America "is the nothingness that reduces itself to 
nothingness", in the words of Hegel. Such are the 
heart-rending times the Americans inhabit. 

This was the scenic backdrop of Occupy, which 
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was not the beginning of anything new for America, 
as so many vulgar mediocrities would have us 
believe, but the faded repetition of its threadbare 
paltry ideals, and in truth, the pageant of the death 
agony of the American citizenry. The body politic 
will not revive: it is a corpse already beginning to 
putrefy. Who wants to be a part of death? There 
were those, with their prefabricated void collapsing 
of its own nullity, who wanted at all costs to stop 
this historically unprecedented implosion. They 
complained about rebuilding bridges, redistributing 
this or that. But look how intolerant their tolerance 
was: these liberals were openly working with the 
cops. Look how their spirits have so collapsed, 
these masterless slaves hate anyone acting bravely 
against the shameful degradation called American 
normality. And look how foolish these so-called 
educated are, who still believe they live in a 
democracy even while the police are throwing tear 
gas into their right to assembly, even while their 
beloved half-black puppet is currently giving the 
police the legal right to kill anyone. It is no great 
secret that America is terminally ill: it is clearly 
already brain dead, its ever-feeble heart reduced 
to an automata of life-support machines. One day, 
the de facto wards of this inhuman vegetable, the 
bankers and the military-industrial complex, will 
decide to pull the plug. 

Before this predictable ignominious end, 
there was a message of hope, but not for the 
Stars and Stripes. The Occupy tents appeared in 
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the heart of the grey steel cities, looking to the 
careful observer like a thousand Indian tipis had 
returned to the land they loved so dearly, exactly 
as they promised to do not so long ago. The land 
had changed so much for the worse, but they still 
knew it as their own. It was as if they came back 
when Detroit and its productive apparatus lay 
shattered on the ground, when green shoots came 
into the crumbling brick and concrete buildings. 
When the long awaited wreck and ruin spoken of 
in the Ghost Dance was becoming so clear. When 
America was drowning in all the blood of the 
innocent it had spilled, and choking to death on 
all its ill-gotten plunder. The Indian spirits were 
completing their invisible revolution. 

In these times, everything is progress towards 
the end. In America, all is progress towards the 
great collapse, the shriveling up and withering 
away of so much accumulated wickedness. 
Everyone contributes, willingly or no: the military 
and its totally failed, never-ending wars; the tea 
party cretins trying to refound their doomed 
American dream; a general culture spreading 
mindless saturnalian decadence, as before they 
danced in Rome even when the Empire was 
crumbling away; abused and neglected Mother 
Earth herself, and her beloved children, the 
ghosts of the Indians passed away in agony who 
haunt the dim-lit parking lots where nothing ever 
happens... everyone, in truth, longs for the collapse, 
because feeling and sentiment have retreated 
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inside themselves to construct the world denied 
to them — all private life has become egoism and 
loneliness, an ornately gilded abyss. The public 
life of civic ideals no longer arouses even the 
scorn of laughter, so much has this passed into 
generalized derision with the growth of factional 
intrigues, conspiracies, crimes, and murders. The 
American century is imploding, unmourned and 
unloved, from its own corruption and venality. 
Those who can still hear, let them hear. 

Quality 
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Z_ The Americans have lived through a social 
movement, its ebb and flow, and now sit back and 
digest what they lived. They had forgotten their 
bodies, forgotten the sting of tear gas and the feel 
of rocks in the pocket, a trusty stick in the hand, 
comrades all around. They had forgotten their 
bodies at the same time as history itself, because 
America is the most total alienation of humanity 
from itself. 

To our eyes, the most remarkable thing, and 
most indicative of an alienation of intelligence 
from the mind, was the poverty of all hitherto- 
published analyses of Occupy. There was the 
predictable, hideous liberalism of Hedges 
and the rest of the peace police, that everyone 
knows only too well from the so-called antiwar 
movement. There was abstract graduate student 
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Marxism, which only reflected the abstraction of 
their own lives. There was Crimethlnc., which 
now, having abandoned its previous lifestylism, 
has decided to become anarcho-insurrectionalist: 
the evidence of this turnabout is available to 
anyone who cares to read the back issues, or has 
some personal experience. But the same lack of 
principle is equally evident now: much like the 
spineless jellyfish that goes wherever the sea takes 
it, Crimethlnc. has now abandoned the anarchist 
identity of eating out of the garbage can for the 
anarchist identity of burning garbage cans. But 
that the latter is infinitely preferable to the former 
has nothing to do with an advance of Crimethlnc., 
rather with the great sea tide of revolution of the 
past few years. One does not worry overmuch, as 
surely Crimethlnc. will be washed ashore and left 
to dry up in the sunshine of critique. 

Various articles did remark on the incapacity 
of average people to connect America's Occupy to 
its global contexts. They should have applied this 
critique to themselves, for how they failed to note 
how the global wave of revolts associated with 
Occupy — Cairo, Tunis, Madrid, Athens — were 
really only the globalization of American-style civil 
rights protests. In America, where this type of civil 
rights protest orginated, there was only a feeble 
imitation of elsewhere. Agamben was surely correct 
to see in Tiananmen the new face, the new type of 
revolt for the post-modern era. But it also means 
that America's world-historic role to play, reducing 
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everything to a nothingness of political debate, has 
ended. After all, in countries with more poverty, 
with more collective traditions, with less Protestant 
self-control, this same type of protest overthrows 
governments. At any rate, this means the end of a 
certain type of existence for the country itself. 

What existence was there in America 
previously? It means very little to say, as the stock 
phrase would have it, that America was founded 
on slavery and genocide. So were many other 
countries. What matters is what is special about the 
American relation to its specific historical crimes? 
This, only a serious study of American history, and 
history in general, could give us. Unfortunately 
the so-called university intellectuals don't spend 
their time reading, and what little they do is 
certainly not well-directed, just as so few monks 
at the end of the Middle Ages spent their time 
praying. Thus very few writers treated Occupy 
as a manifestation of the American phenomenon 
of Jacksonian Democracy as analyzed famously 
by De Tocqueville, or even further back to the 
troubles and arguments concerning the articles of 
confederation, the constitution, the period of the 
Alien and Sedition Acts, etc. To draw a line from 
these past moments, through the Civil War, the 
Populist and Progressive movements, to the New 
Deal, Civil Rights and the '60s, anti-globalization, 
and to Occupy, in short to treat Occupy in 
America as a specifically American moment, and 
Occupy globally as a moment of the globalization 
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of American conditions, was lost on everyone. 
The growth of ideas of ideal citizen participation 
in a giant middle class system of representative 
democracy, with extreme energy but also a 
reserve that rarely spills into violence, and never 
into revolution — this is the peculiarly American 
system. This is the system that worked, seemingly 
infallibly for a period, but that now begins to 
collapse of its own perfection, like a towering 
house of cards that comes to put too much weight 
on its base. And in the gaps of the fallen cards new 
spaces of freedom appear. 

Quantity 

cz But here was also remarkable: not only the 
feebleness of the previously existing reformist 
tension of the gigantic middle class, but the 
lack of any pretense at reform on the part of the 
politicians. 

The Marxists, who only see the world in the 
night where all cows are black, have nothing to 
say to Americans other than the sad banalities 
they offer everywhere else (with this proviso, 
that here it is even a provincial and helpless 
variety). The Europeans can join Die Linke or 
Syriza, the American Marxists can offer only 
a ghostlike repetition of past failures, and an 
analysis of the economy in which no one believes 
anymore, and about which certainly no one cares. 
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Moreover Americans, with their fierce Protestant 
individuality, were never and could never have 
been attracted by Marxism. All the great heroes 
and traditions of American leftism are explicitly 
anarchist or anarchistic: Haymarket and May Day, 
the Wobblies, Sacco and Vanzetti, the Diggers and 
the counter-culture at large, the Battle of Seattle, the 
intellectuals of Bookchin, Chomsky, Graeber, etc. 

Americans, perhaps especially American 
radicals, are not even aware of their own history, 
and thus the turn of events of Occupy also makes 
no sense to them. Tom Hayden, in his excellent 
study The Love of Possession is a Disease With 
Them, remarked how when he visited the North 
Vietnamese, they knew more of America's history 
than he did. They studied it as one studies an 
enemy from afar. How much more grievous is the 
error when one does not study an enemy up close? 
The only branch of the workers' movement that 
had some staying power, some cultural resonance 
and grounding in the US was Anarchism, and that 
on the West Coast. Which is not to overstate the 
case: the French wrote that one cannot transpose 
Greek conditions to France, the land of the period 
of revolution from 1789 to 1871. How much more 
so would this be true for the Americans. Yet the 
Beat poets were aware, and wrote, that in some 
small way the wobbly spirit had survived to live on 
in the West. One might attribute this to the cultural 
dimensions of the restlessness of the frontier spirit, 
admirably captured by Frederick Jackson Turner, 
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that, having reached the Pacific, turns inward 
against the newly constituted social order. The 
frontier only closed in 1890 with the Ghost Dance 
War, the wobblies were battling shortly thereafter. 
From thence to the struggles of the Depression, 
and the counterculture of the 60' s, then to the 
Battle of Seattle, the green anarchy movement 
and the student skirmishes of the past few 
years: only on the West Coast is there a tradition, 
however small, and only there is there the tiniest 
acceptance of political violence, as demonstrated 
in the refusal of Occupy Oakland to condemn 
property destruction. And if the complaint of the 
pointlessness of going to Oakland seems to have 
finally been taken into account on May Day, then 
so much the better. Berkeley and San Francisco 
offer better chances and targets, and it makes more 
sense for white revolutionaries to trash their own 
neighborhood rather than the visibly dilapidated 
and impoverished downtown of Oakland. 

General analyses of America divide it roughly 
into a North, South, and West. The West has 
specific historical conditions that allow a form of 
Anarchism to exist there in some force, under its 
own banner. But not so elsewhere. Thus it is simply 
rmreflective to demand that others emulate the 
West Coast in areas that are, effectively, separate 
countries, just as in Europe, Spaniards and Greeks 
can share aspirations as Mediterranean nations 
with a long history of extreme political violence, but 
the idea of transposing Greek tactics to Germany or 
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Sweden, for example, makes absolutely no sense. 
We know from history the former two regions of 
North and South are so different as to have been 
separate countries, at war for years. They are Sparta 
and Athens, one a landed aristocracy, the other a 
city-based democracy. Neither of the two have a 
tolerance for political violence; but the South for 
violence in general, yes, whereas for the North, not 
at all. The South is the bucolic countryside, the North 
is the urban sprawl of one contiguous megalopolis 
from Boston to Washington. The South has Poe and 
Faulkner, terror and madness, the brooding over 
lost wealth; the North Thoreau, Whitman, the spirit 
of quaker pacifism, Anglophilism, and tolerance. 

Finally the South deserves notice because it is 
the heart of America, America's America of tiny 
towns and well-trimmed lawns, contentedness and 
civic pride. This is because it was the South that 
won the victories of the revolution, the planter 
aristocracy giving forth victorious Washington 
at Yorktown along with Jefferson and other 
theorists. After all, even the acts of treason to the 
Union in 1861 are constituted on the basis, the 
exact blueprint, of 1776, with the calling of state 
representatives to decide for independence and 
forming a new government. Hence the South is the 
cultural heart of America, and no wonder it gives 
such undue support to the Republican Party and 
the Army. However now Southern conditions are 
about to be generalized: only in the South has great 
wealth been lost in disastrous wars (and on the 
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riverboats that the stock markets come to resemble 
more and more), and has poverty nestled among 
American masses, and has a universal reprobation 
met its abhorrent behavior. But now all of America 
has lost its war on terror, the money is drying up, 
and because of Abu Ghraib and Guantanamo, all 
of America now deserves to be treated as was the 
South during Civil Rights, namely, as infamous 
and uncivilized. Agamben also writes that all 
societies go bankrupt in their own fashion: the 
Italians under Berlusconi, the Germans of 1933, etc. 
America has become spiritually bankrupt, much as 
MLK warned, and whenever this happens material 
bankruptcy is not far off. 

Thus the real issue now posed to the 
Americans is, how to relate to the collapse? The US, 
land of micro-fascism and molecular capitalism 
par excellence, is now evaporating, molecule by 
molecule. There is no austerity plan to protest 
against because the austerity is already being 
carried out in the hidden comers of the country. 
The small town library closes, the post office 
shuts up for good, the mayor's office declares 
bankruptcy. Without as many police the people 
decide to police themselves, as we read about 
in Vallejo, California. Americans are in a more 
revolutionary situation than they realize — one 
that is like the end of Rome, where a revolution 
should have happened long before it did — and 
now the society is decaying and dying, like a 
butterfly too weak to shed its chrysalis. The last 
16 


kernel of loyal citizenry has been wrecked by the 
War on Terror, they no longer believe in anything 
but suicide. Just read a newspaper. Graffiti is 
sprouting up everywhere. There is only a police 
force (that everyone hates) and taxes and debt 
and no jobs. The society is collapsing in an orgy 
of its own violence: the violence that constituted 
the social fabric of the Americans, this blind 
bloodlust of Custer that so horrified the Indians, 
is now turning against the social fabric itself. The 
Hobbesian myth is becoming an unreal reality, for 
a time, before peace and contentedness return to 
this shattered, wounded, ancient land. But the 
Americans are lucky: whereas Rome collapsed 
into a foreign and inferior superstition of feeble- 
minded slaves and jaded aristocrats, Americans 
fall back on what existed agelessly before their 
unhappy civilization. Indian simplicity, harmony 
with nature, collectivism, simple and unadorned 
love and devotion, guerrilla bra very... these are 
the things to remember. Americans don't have to 
worry about a state to smash — they won't even be 
at any comparable level of strength for years, they 
have only just now begun a process of decades — 
they rather have to find something redeeming, 
worth living, to save something from the final 
suicidal catastrophe of the American death culture. 
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Measure 


4 The whole new world opens up. Communism 
is first posed, abstractly, in a seeming plenitude: 
the life lived inside Occupy. Then the real world 
arrives with its numberless police, and even 
attempts to squat are dislodged. The question is of 
utmost importance: where to nurture communism? 
It almost poses itself in the sense of Deleuze, of 
considerations of geophilosophy. If, on the West 
Coast, where the mountains descend to the sand 
and cliffs of the blue Pacific, the radicals go "up 
country", as it was once called, they will still find old 
hippies in the countryside who will help them, who 
lived through the past era of revolution, and a life 
free from the expense and madness of the decaying 
American cities. In fact the expropriated farm at 
Berkeley offers the perfect bridge in its location at 
the end of the city, both to the countryside and to the 
past history of People's Park, of American utopian 
experiments in general. The Americans have their 
own history of retreating to the land that runs like a 
hidden current through their history. If Americans 
look hard at their own history they will find Utopia 
trying to emerge on the farm. Even in our general 
anglophone culture, Occupy the Land was the 
slogan of the original Diggers of the 1640s. Or if the 
comrades in the Northeast go upstate, as happened 
previously at Oneida and with such stunning 
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success at Woodstock, or even further to the tiny 
towns of Vermont, the land where Shays lived the 
rest of his life after his failed rebellion, and where 
Bookchin and his followers went. Perhaps those 
from the South can find something in the mountains 
of Kentucky and West Virginia, where John Brown 
planned to base his apocalyptic guerrilla war, and 
where the miners have struggled so fruitlessly, and 
for so long, against such odds. There is no great city 
to seize in America: just look at the wars with the 
British, they seized capital city after capital city, the 
Americans simply moved away. If there are only 
a few people in the countryside, there are only a 
few people in the cities worth talking to anyways: 
most of them are human wrecks of capitalism. If 
strategically and historically, space in America is 
almost flat, tending to zero, then go where no space 
exists: follow the heart, where it manifested in 
history, where kindness ends distance. 

But the main point is to consolidate the gains 
of Occupy. These gains were very real — invisible 
only to historical materialists and skeptics — they 
were the friendships forged in prison and in the 
skirmish, the new world in the once-lonely hearts 
of millions of children of suburbia. Occupy, in 
its American context, means the thawing of the 
glacial American sociality, on the route to its final 
evaporation. When Seattle was smashed again, 
the whole lost decade of the War on Terror was 
ended; the perspectives briefly glimpsed in the 
anti-globalization movement return, at a higher 
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level. There are some days worth decades, and 
some decades worth days. The War on Terror 
decade had not the worth of one fine day in May. 

In response, the police have begun to designate 
anarchists in general as public enemy number one. 
In fact, they are now to be treated as the «internal 
enemy» of counter-insurgency theory. Thus, it is 
nowhere a question of repression, in the sad binary 
model of a power and a people. So many have read 
Foucault but so few have understood: what is at 
stake is not just repression but repression and then 
the creation of a subjectivity to be repressed apart 
from the general populace. There are no judicial 
questions (as even in the US, before its terminal 
decadence, entrapment used to be not allowed 
as evidence) but military-strategical questions. 
The anarchists are to be presented as those trying 
to perform fantastic and disconnected acts of 
violence (which ironically will probably backfire 
and make anarchists even more beloved to all 
those who want the collapse, just as the majority 
of the world loved September 11). Even so, one 
cannot really count on a prevailing nihilism in 
American life to combat these strategies, as they 
are factors in play, not a strategy in itself. In fact 
rather than reaffirming whatever unimportant 
if not non-existent Anarchist identity existing in 
America, as so many would be tempted to do (and 
here Crimethlnc. presents itself in its negative 
aspect, as the retarded consciousness of US 
Anarchy in their latest anti-repression pamphlet), 
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one would rather refuse this identity and merge 
into indistinction. In fact this idea has already 
been circulating amongst the repressed of the 
eco-anarchist movement, about their aggressive 
veganism-puritanism, moralism, anti-humanism, 
etc. Thus it is clear to anyone that anarchists 
in general will be attacked the way the green 
anarchists were: but has no one even read what 
the prior generation of eco-radicals themselves 
have written? Certainly it's not theoretical enough 
for the university Marxists, but other radicals 
have no excuse not to read what was written 
by those involved in the eco-scare cases. In any 
event, the question is not one of solidarity, which 
is unconditional, but on what basis and to what 
end. To try to free comrades, to not assume any 
political identity, or to affirm a feel-good label of 
extremism on the basis of a forthcoming political 
movement? A movement of American anarchism 
exists marginally, and only on the West coast 
because of cultural factors there: in a certain 
sense the Americans don't have to go through the 
arduous process of evolution and internal critique 
of Greek Anarchy as documented in the excellent 
texts of flesh-machine, or rather, they shouldn't. 
They don't have to drive across the distance of 
a Siberia for a few days of tiny disturbances in a 
police state city, as in Chicago, or previously, any 
summit really. They can strike where there are, or 
go elsewhere for the duration. They don't even 
have to wear black. Their extreme backwardness 
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and weakness can become a blessing: they can 
fight oppression and build new lives without 
labels, as just humans. 

Everyone asks, after the storms of battle, what 
next? We lost so many friends and lovers to the 
emptiness that we too, became loveless, and 
empty. But now there is a chance for building new 
buildings, for loving new lovers, for filling old 
emptiness, to end the wandering. In sum, Occupy, 
for the 1% of those who wanted to radicalize it, 
centers on resurrecting the counter-culture, with 
its urban space and its rural space, where anyone 
with a free heart could move like a fish in the sea. 
Now we, gasping fish dying of the outside world, 
have to cobble together our own new sea. Without 
the silliness, the drugs, the mysticism, the apathy. 
And this time, to last. Neither to rot in isolation 
nor to get lost in the normality of the American 
way of life after a rebellious youth. To escape from 
the life of student and barista, homeless and stay- 
at-home. Too many are rotting in the basements 
of their parental homes or at school. Provide the 
means for massive societal defection and it will 
surely come to pass — this is Grogan's great lesson! 
In our lonely age of concrete, the guerrillas have to 
become farmers of the spirit, to plant the forest in 
which they will move. With the societal implosion, 
Americans will be forced into a new sociality, a 
new relationship with themselves and nature. It 
is already underway, with the market gardens 
of decaying suburbia springing up everywhere, 
22 


and weeds and vines taking over the indifferent 
brick buildings. Those who read the signs, and act 
resolutely, will be all the better placed to profit 
from the generalized dissolution. 

The Americans are only beginning to learn 
about sadness. When they have spent all the 
money and lost all the wars they will have only 
their own emptiness reflected back at them in their 
crumbling country with its abandoned factories 
and rotting monuments... but for the Indians, for 
all those who want the collapse, it is the beginning 
of the new life, it is the passing away of a world, 
the negation of the negation of the American way 
of life. 

Escape. Rebuild the counter-culture, commune 
by commune. What care we of collapse, so long as 
we find one another? Let America and its glittering 
emptiness perish — we are for the Indians, we are 
for primitive, pure communism. 

And we are beginning... 
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2 

Extension of our analysis 


1 

_L America as resting place and ground for the 
triumph of European nihilism 

Everything follows from this basic assertion. Thus 
the plan of our new work in this second part starts 
at a base, and works its way up. To begin: through 
fragments and pieces Nietzsche elaborated his 
idea that the triumph of nihilism and the advent 
of the Last Man was swiftly arriving: it meant the 
end of all creative impulses, of all human great- 
ness and nobility. Today, we have to admit that 
this analysis is almost totally confirmed, but in a 
specific manner not foreseen by our free-spirited 
friend. Namely, it has been the global victory of 
America that has ushered in the period of the Last 
Man, the victory of stomach and senses over truth 
and other elevated considerations. Worse still 
(and this was foreseen by Nietzsche) the masses' 
victory is so total and crushing in its mediocrity 
that it threatens to blot out any depth of feeling. 
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any spirit, and to usher in a new Dark Age of col- 
lapse and dissolution. In the worst case, which we 
decadents nowadays contemplate with so little 
trouble, this will be the total end of the species 
that allowed itself to fall so low. 

Everything became exhausted, and only 
America was left, as if by default. This accounts 
for the strangely hollow celebrations at The End 
of History. Fukuyama in his celebrated book, for 
example, never mentions this correlate to the vic- 
tory of the Last Man, which is the triumph of Nihil- 
ism. Perhaps this is for obvious reasons, but it is no 
less excusable intellectually. To say that European 
nihilism has found and founded a foundation in 
America, and now has become universalized- this 
is the true horror of the epoch in which we live. 
The Americans are not Democrats or Republicans, 
they are nihilists; this is the crushing emptiness one 
feels as we slowly wind our way onward under 
the indifferent stars of the American night. This 
is also why it is completely pointless and devoid 
of interest to endlessly repeat, like Chomsky, this 
or that contradiction in the official propaganda or 
statements. These are being made by people like 
Goebbels, who merely laugh at the monstrosity 
of their own wickedness as they keep heaping up 
absurdity after absurdity. Our approach, to see 
America's problems at their roots — which are in 
the realm of the Idea — has this advantage over all 
the others: trying to appropriate knowledge on a 
case-by-case basis is doomed, just as true knowing 
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is not the quantitative accumulation of facts (as 
supposes natural science, which itself is a vulgar 
philosophical position) but rather the knowledge 
of the totality that manifests itself in these facts. 
So that the Anarchists, equally well as the Marx- 
ists and everyone else, are incapable of posing, let 
alone grasping this all-important little question: 
just why is America so bad, so uniquely bad ? Why 
was it America that vanquished Marxism and brought 
nihilism to the world? These are the real issues 
and the real questions. Finally, we can avoid the 
hideous accounting of misery: so many millions 
killed by American bombs over the years either 
does or does not equal this or that past calamity of 
Nazism or the Inquisition, as if we are housewives 
at the market haggling over eggs with the vendor, 
instead of talking about the end of worlds, and the 
especial evil contained within these worlds. 

Previously, Nietzsche saw Nihilism as insinu- 
ating itself into his whole world of the end of the 
century, overburdened as it was with pious Prot- 
estant frauds, dehumanized masses, and openly 
decadent artists. But what is nihilism, his epithet 
that seemingly escapes definition? One man's ni- 
hilism is another man's belief. We would do well 
to review: Nietzsche in his mature period states 
that all humans will (they have a desire for pow- 
er), so then it follows that nihilism is the willing 
of nothingness. This willing has become domi- 
nant and all-pervasive. For a type of definition 
of what willing nothing is, he says elsewhere ( The 
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Antichrist) that Christianity was the most nihilistic 
religion, since it denied all life instincts, all joy, all 
happiness. In their place it put only sorrow, living 
death, and absurd promises. Which is largely true: 
no other religion put so many decaying corpses 
in its places of worship, nor did any other start 
amidst catacombs. No other religion so fixates 
on the death of its leader, nor death in general. If 
death, considered in a certain way by humans, is a 
passing into nothingness, then something that fix- 
ates on death certainly is obsessed with nothing- 
ness. So Nietzsche's definition is not so bad, espe- 
cially today, considering that humanity is willing 
nothing in the largest sense. With incessant wars, 
atomic weapons, and environmental degradation, 
humanity is willing its own end as a species. This 
is willing nothingness. 

A more difficult, yet even more rewarding 
view, also contained in bits of Nietzsche, is that ni- 
hilism means believing in concepts and values that are 
emptied of all meaning. When Nietzsche said "God 
is dead", the world was only just becoming aware 
of God's death. This is an excellent citation from 
the lectures of Heidegger on Nietzsche: 

Nihilism is that historical process where- 
by the dominance of the "transcendent" 
becomes null and void, so that all being 
loses its worth and meaning. Nihilism is 
the history of being itself through which 
the death of the Christian God comes 
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slowly but inexorably to light. In his rec- 
ognition of the ongoing process of nihil- 
ism, the history of being and metaphysics 
itself has come to an end. 

When the old beliefs collapse the world fights 
over the possession of the nothingness in order to 
create new worlds, these great wars of the spirit 
Nietzsche foresaw. But of course with Nietzsche 
this was only the approach or incubation period. 
Next, there was the combat over whether Stalin- 
ism or Nazism was truly nihilistic: Heidegger's 
important lecture courses on Nietzsche seem to 
take a middling position that the whole world 
is being turned nihilistic (or is completing meta- 
physics) by the spread of technique, technology, 
in all domains. Heidegger resumes the basic posi- 
tions of Nietzsche but adds the consideration of 
his age, which is that of technology being linked 
to a completing of metaphysics. The advent of the 
age of technology is synonymous with nihilism as the 
forgetting of authentically lived life. Yet perhaps a 
more reasonable view was given by Leo Strauss, 
the intellectual godfather of our own neoconserva- 
tive nihilists (note the absurdity of the name as a 
giveaway, how can anything conservative be new 
unless it has totally abandoned itself?). He said it 
was German nihilism bringing disaster upon the 
world. And after all, the proof of the pudding is 
in the eating: Nazism was crushed because it was 
nothing, represented nothing, whereas Stalinism 
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and Americanism were still positive beliefs in 
something, however degraded. 

Yet now we have reached the point when 
these three competing beliefs have revealed them- 
selves — through their collapse (either past or, in 
the case of America, imminent) — to be merely 
progressive forms of nothingness. If all these 
systems share technological fascination, then the 
world is still in thrall to the essence of meaning- 
lessness. In fact with America this nothingness 
has reached its most developed form. These are 
big assertions, yet we are ready to defend them. 
Americans will now, after our work, be able to 
say with no qualms that their country really is even 
worse than Nazism. The Nazi project is nihilism, it 
is nothingness that places itself outside of the spir- 
itual movement of European universal civiliza- 
tion, and America is this nihilism completed. In other 
words: we have taken the misguided and thor- 
oughly German "anti-Deutsch" analysis, refined it, 
and applied its premises to America. It is not Ger- 
many, with its failed revolutions of the Reforma- 
tion, 1848, and 1918, the land of Kant, Holderlin, 
Goethe, Hegel, and Marx that is hopelessly, totally 
bad. It is America, with its fake, heartless, halfway 
revolution of slave-owners that is uniformly bad. 
What we are doing here is providing a theoreti- 
cal grounding to an "anti-American" movement. 
There is nothing in the American tradition to draw on 
that could be called progressive or even worth conserv- 
ing, since the American tradition is only nihilism. 
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The epithet that the Right use against us, "un- 
American", is 100% correct: it is we who have to re- 
alize this. Forget joining a bunch of ill-mannered 
fools to wave flags, sing, and be non-violent. The 
'60s ended, not with a bang but a whimper, since it 
could never quite escape the heritage of America, 
of its status as a citizen movement of reform of 
America. The efforts initiating with the Popular 
Front of the CPUSA to claim that "Communism 
is 20 th century Americanism" in the words of its 
Chief Browder, are simply ridiculous. Was this 
plaintive homily, this inept assertion, more ab- 
surd then or now? Hard to say. But fundamentally, 
the '60s stops just short of revolution, as America 
always stops just short of Revolution. Shays' or 
Dorr's Rebellion always stops at the critical mo- 
ment. Just as all the general strikes — of Seattle, 
San Francisco or Oakland — are all revendicative. 
It is never a question of a missed revolution, so 
much as a surprisingly strong protest. The same 
with the '60s: when all was said and done, as the 
ex-Digger Emmett Grogan analyzed at the end of 
Ringolevio, the students wanted to die neither in 
Vietnam nor at Kent State, so as the war ended 
the protests wound down. The Nixon era shocks 
from the loss of the gold standard also ended the 
economic exuberance. It was the project of Gro- 
gan that went the farthest towards the unmaking 
of America, to find something new: to go back to 
the Ghost Dance, this special last Indian war, and to 
find America's essence. We should consider that the 
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flower children really might be Indians returning 
to their cherished homes, rather than Americans; 
that they might be happy rather than sad, and 
might give rather than take. That America is a 
nothingness ending means that the country as a 
constitutive essence is being unmade. The great 
un-thought in the contractualism of 18 lh century 
Liberalism that founded the country is the semi- 
nal religious essence of vague Protestantism. The 
Constitution is not just a piece of paper, it is the 
representation of a spiritual belief system. 

To find the essence, to go back to the founding 
means to go back even further than slavery and 
imperialism. There is only a far shore with dark 
trees, silent and deserted save for log cabins, a 
type of Protestantism too grim even for Europe, 
guns, and some Indians who aid these helpless 
people reduced to starvation and cannibalism. We 
start from here... 


7 

Indians 

We ask, why and how is America founded on ni- 
hilism? If, from Nietzsche and Heidegger, we have 
something like a definition of nihilism (however 
abstract, contradictory, and confused), we can say 
that America fits this definition. We will use the 
sense of the philosophical term because nowhere 
else is the term used with even a modicum of 
precision: it is a pejorative for Bolshevism or the 
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People's Will terrorists in Russia. But we see in all 
these political cases that even if one thinks there is 
nihilism, effectively there is not. Revolution obvi- 
ously implies a belief in something, even if there 
is no hope for this to arrive, whereas nihilism is a 
belief in nothing. The acts of the so-called nihil- 
ists themselves create something: for example the 
Nihilists of Russia gave birth to Bolshevism a few 
decades later. The real expression of political ni- 
hilism would be in voting and writing letters to 
politicians, joining a political party, believing in 
freedoms and rights, etc. since in our modem age 
these actions are quite clearly emptied of all con- 
tent and importance. This modem society is, for 
anyone who sees clearly, disappearing and decay- 
ing. Those who believe in a world with no future 
are the real nihilists, as they never allow life and 
action to expand past the official boundaries de- 
lineated by society. 

So nihilism is belief in nothingness, the willing 
of nothingness contained in Christianity, nihilism 
is linked to the end of metaphysics in general, and 
nihilism is the spiritual basis for the phenomenon 
of technological civilization (since the intellectual 
otherworld has now descended to earth, in the 
form of a workers' paradise, for example). Modern 
nihilism is implicit in the oldest philosophical for- 
mations of the West and in their inversion under 
Christianity. In a certain sense, Christianity is, as 
Bruno Bauer said, the worst religion. It is the most 
absurd and tragic of all the religious systems. Be- 

33 


cause of this, in the destiny of Christianity was also 
prefigured its eventual perishing under the weight 
of its own spiritual contradictions, just as the sys- 
tem gives birth to such different forms as the uni- 
versal Papacy of the Crusades and the anti-papal 
individualism of Protestantism. Christianity is the 
nihilism that comes to be included in the current 
of meaning itself, just as non-being has to be recog- 
nized in its affinity with being. So understanding 
America is difficult precisely because understand- 
ing America means understanding the entire de- 
velopment of the West: Americanism is an acciden- 
tal creation that has briefly come to dominate the 
West at the end of its spiritual journey, as the most 
radicalized form of Christian nothingness. But ni- 
hilism is not, as Heidegger seems to suppose, the 
final destiny of the West, but implicit in its devel- 
opment towards its final teleological goal. 

Now having elucidated the concept of nihilism, 
we can find events that conform to this attempt at 
a definition. An example: no other existing Euro- 
pean country in recent memory ever has founded 
itself on the extermination of native populations. 
Massive murder as the opposite of what people 
should spend their time doing is certainly nothing- 
ness, it spreads the nothingness of death and most 
of all to those remaining alive, which is why hu- 
manity has been unanimous in its condemnation 
of killing from time immemorial. Besides, mass 
murder is something consigned to the recesses 
of cultural memory: the fight of the ancient tribes 
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of Greece, the wiping out of other peoples by the 
Jews in the Old Testament, etc. Even in the past it 
was more a question of enslaving a people than of 
destroying them (if only because the level of tech- 
nology made extermination extremely difficult). 
Certainly the modern European states founded 
upon the Renaissance and Reformation are not so 
crude as to be founded on brute murder and dev- 
astation. Everywhere it is spiritual ideas that lead 
to the battles and death, as in the religious wars 
and of the French Revolution, and everywhere it 
is a fight among general equals, Protestants or Re- 
publicans against Catholics. Only the specific cir- 
cumstances of American colonization permit the 
clash of an advanced people with one likely to be 
wiped out. And in Latin America, where the wars 
were conceived as Crusades (the last Crusade in 
Spain terminating in the same year of the Crusade 
of Columbus, 1492), the Natives were wiped out 
by a distant European civilization, or they were 
made serfs. Just look at Peru or Mexico: the Indi- 
ans were and are badly treated, but they weren't 
destroyed. Finally they have also been integrated 
into the emerging Latin world in a cultural synthe- 
sis: the chivalrous Christian knight, a Don Quixote 
type, has simply become a Bolivar, Zapata, Gue- 
vara, or Marcos. The European concepts of self- 
organization and popular assemblies have aptly 
fitted themselves into the older Indian practices, 
as with the Zapatista assemblies. Thus with South 
America we may say that the societies emerging 
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from the decades of American-backed Nazism 
have suffered and, as it were, repaid the constitu- 
tive blood debt of the founding of their countries 
by taking up the cause of the disenfranchised Indi- 
ans and the poor in general. In so doing they have 
created something in the past few years that the 
whole world has looked to with hope. And hence, 
they confirm the past views of the Latin American 
cultural elite, who could not have known in what 
manner it would happen, but certainly did know 
that the specific role of Latin America would be 
to civilize the US. For example, Rodo's Ariel, which 
today seems completely confirmed: America re- 
ally is at the level of Caliban, if not worse, and the 
world is in the midst of The Tempest and shipwreck. 
It will take the Prospero of universal spirit work- 
ing through the agency of South America's Ariel to 
civilize our unmannered nation. 

Another difference in regards to America is 
that war comes far later, and has a different char- 
acter. America's wars with the Indians, from an 
obvious geographical standpoint, take up most of 
their space in the 19 th century as the nation frees 
itself from the British Empire that previously pre- 
vented it from expanding past the coast demar- 
cated by the gentle mountain ranges marking the 
passage to the plains of the Midwest. It is also far 
more nihilist, if we take nihilism in Heidegger's 
sense as it corresponds to technology, in its tech- 
nological-democratic character (democratic in that 
the nihilism of technology is spread out to every- 
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one: the right to hear arms, etc.). Our Indian wars 
are fought with masses of muskets, not the swords 
and mounted knights of the Spanish conquest, 
and at the end there are repeating rifles, machine 
guns, cannons, troop trains. It seems purely con- 
tingent, but this does give all the Spanish colonies 
a different character: as Hegel remarked, Spanish 
America is a military foundation, English America 
is an economic, settler foundation. Spanish Amer- 
ica has its brief, horrific wars of the Conquista, 
but then the warrior aristocracy creates its hybrid 
feudal civilization that survives for several hun- 
dred years before the wars of Independence. By 
the time the new states are forged in the wars of 
Liberation, the "Indian problem" is inside the state 
polity as an underclass, not a people outside it, ex- 
cept in far-flung regions. Just as the greatest, most 
Europeanized cities in the New World in 1800 are 
not at all in the North, but rather are Lima and 
Mexico City. Not to mention that violence, pillage, 
and rapine were far more common and accepted 
in the early 16 th century (which is not to excuse it). 
Then there is something base and ignoble about 
the American treatment of Indians: it is not horri- 
fying, as is any text depicting the Spanish cruelties 
of the Conquest. It is, instead, repugnant, loath- 
some, and shameful. It is commercial fraud and 
deceit on an enormous scale practiced on trusting 
and generous people, backed up by unannounced 
collective massacres of women, children, and the 
elderly. The Americans are always so concerned 
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to present their history of Indian dealings as "fair", 
whereas at least in Spanish America, it is pre- 
sented as an unsavory but historical fact. As well, 
Spain has someone like Las Casas, the devout re- 
ligious figure who protested vigorously from the 
start against the horrific treatment of the Indians. 
The Americans lack a similar figure (except for, in 
their tortured national imagination, Pocahontas 
and other absurdities). The Americans came for 
war but did not announce it, whereas at least the 
Spaniards were honest about their intentions of 
death, conversion, and war. If lying is also a type 
of nothingness, since it is not a depiction of some- 
thing existent, but rather a depiction of something 
that is not existent, then certainly a century-long 
history of deceit practiced upon the Indians also 
marks America with nihilism. 

Furthermore, America does not have one war, 
relegated to the distant past: it has an endless fron- 
tier war, an endless counter-insurgency war, waged 
mainly by citizen militias for hundreds of years of 
its existence, and for over a hundred years after 
its independence until the last war in 1890. Other 
British colonies also mistreat Indians in the same 
manner as economically founded colonies appear 
to do in Canada or Australasia. But here it is as 
part of a greater Empire that connects them psy- 
chologically to some spiritual European values, 
and in a marginal but real fashion, treats Indians 
or aborigines slightly better than the Americans 
did. It is not saying much, but the Indians pre- 
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f erred Grandmother's land (Canada of the queen) 
to America (as Chief Joseph and Sitting Bull both 
attempted to flee there. Chief Joseph successfully). 
Finally, in no way is the state of Canada founded 
upon this slaughter, but is grounded more firmly 
upon Europe and the kingdom to which it be- 
longs, since it is never the independent country 
that commits the acts, but only undertakes for a 
far-off land, which spiritually grounds the light- 
ning of violence. A prime difference is the blood 
spilled during the process of imperialism, dating 
from Columbus to the end of the colonial wars: 
the killing was done by a fragment of the popula- 
tion of an ordered European society for only a part 
of their lives, and it was generally the rabble, the 
adventurers, the worst sort of people and those 
who were known as such. Only America, of all the 
nations, wages its unparalleled Indian extermination 
under its own banner of Independence. This is unique, 
as a fact and in its duration. It is only appropriate 
that America, after wiping out its own communis- 
tic guerrillas, should assume the mantle of global 
counter-insurgency: aiding Greek fascists, taking 
part in the wars in Korea and Vietnam, engaging 
in anti-Castro and anti-Sandinista activity, etc. 
This is America's essence, not an accident. It is also 
appropriate that with the disasters of Vietnam, 
Iraq, and Afghanistan, America will have written 
on its grave: bled to death by the war of the Indians. 

The nihilism that Nietzsche saw engulfing 
Europe, and that Eleidegger lived in the midst of, 
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found its true historical representation in Ameri- 
ca, a new land with a startling lack of culture and 
democratic instincts. This is fitting: nihilism is 
not only a general shape of the world, it is mate- 
rialized in the nations that, as we know, embody 
metaphysical principles. In America, we have a 
unique nation, since the country can only embody 
a special metaphysical principle, nihilism, which 
is the end of metaphysics itself. From this comes 
the nation's bizarrely ahistorical character: it re- 
ally is always-already outside the current of European 
progress. This is why its position in regards to the 
affairs of the rest of the world never changes (as it 
thinks its condition perfect), nor does its Constitu- 
tion, etc. The position of Jefferson, Paine, and John 
Paul Jones for the Paris of the Revolution is more 
or less for Lafayette, a constitutional monarchy 
or an aristocratic republic, and an international 
league of republics. This is Wilson's program af- 
ter WW1, as it is FDR's and Truman's view after 
WW2, and the general view after the Cold War. 
The one time in world history that America represents 
something universal and non-unique is the universal- 
ization of its own nothingness in post-modernity, which 
is itself a unique and obviously limited situation. Thus 
America could very well be called exceptional, but 
exceptional only on the mode of its own nullity. 
When this exception is generalized, as it is today, 
the nation will obviously end its anti-spiritual spir- 
itual life, since it will call forth its own negation 
out of its own nothingness. Hence the pretense of 
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the Americans to be the end-point of civilization 
will collapse, and with it the purpose of America 
as well. Americans always sensed their country 
had an important role to play, and that everything 
could be explained, in a cosmic sense. The pan- 
theistic urge, obvious in Whitman and less well- 
known in Poe, only makes sense when America 
has played its world-historic role on the stage. Fu- 
kuyama channeled these American urges into the 
Hegelian model of explanation, thrown together 
with scraps of Nietzsche, and this was quite bril- 
liant. America is the utopia with no heart, and 
bizarrely the testing ground for all the European 
Utopians, the Saint-Simonians, Owenites, and Fou- 
rierists. America is already implicitly at the level where 
the next stage of development is utopia. America is the 
bad infinity of the one-sided abolition of history. It 
is history cancelled, not fulfilled. But bad infinities 
are also defective and spurious, they fade. This will 
happen to America. America thought it could prove 
that a country did not need the Idea to survive and 
prosper. In fact, the country today is literally dying 
from its own stupidity and baseness. 

In brief, America wiped out the Indians in the 
name of a European civilization it did not have 
(or was only just in the process of acquiring) and 
in a manner unknown to the developed world 
until Hitler. This is why we make the claim that 
America was founded on nihilism, and has noth- 
ing redeeming in it, since the endless frontier war 
bled into the fabric of national life and killed it (or 
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whatever else might have developed). So these 
things became especially American: killing In- 
dians, destroying nature, making money, loving 
the firearm death-technology that protected them, 
and later loving all technology even as it was kill- 
ing them: cars, cellphones, etc. All these things are 
imbued with existential nothingness and these 
are the constitutive elements of American society 
from its very beginnings. To close: the Ameri- 
cans unnaturally wiped out a people who loved 
and respected nature and integrated it with their 
lives. Now the Americans wander about, talking 
constantly about spiritual belonging, organic food, 
and so forth. They killed the Indians and paved 
the land only to regret it later. This is nihilism. 


cy Slavery 

Hegel recognizes the implicit nothingness of slav- 
ery in his famous chapter on the relation of the 
master and the slave in his Phenomenology of Spirit. 
The reading of Kojeve is somewhat vulgar, and 
certainly worse than that of his contemporary Lu- 
kacs, but everyone knows it through Fukuyama. 
So we resume, in brief: the master gets no satisfac- 
tion from being recognized and served by a slave. 
He has empty enjoyment, whereas in the suffering 
of the slave, there is the consciousness of diremp- 
tion and nothingness, which consciousness is in 
42 


itself implicitly positive as a something. This con- 
sciousness of nothingness, of loss, is the unhappy 
consciousness that ends Antiquity. The masters 
progressed from Stoicism to skepticism, but ul- 
timately could not advance beyond this point of 
despair and indecision, and generally, lack of faith 
in themselves. Nothing in the modern world exists 
that is as radically negative as ancient skepticism, 
which wrecked sense-certainty and the basis of all 
philosophical suppositions. Not even post-mod- 
ernism in our own day, which is more like jaded 
common-sense, or perhaps more closely related 
to, "that vanity that knows that all is vain, save its 
own vanity, and thinks it is the height of wisdom 
when it is only the abyss of nothingness" (Hegel). 
Thus, ancient slavery for Hegel collapses of its own 
spiritual nothingness, certainly not of something 
so absurd as falling rates of agricultural profit! The 
slaves, who had the only something left (namely 
nothingness and Christianity's worship of nothing- 
ness) take over amidst the wreck and ruins. The 
beautiful bronzes of Antiquity are melted down in 
the cauldrons of the dark ages to make rudimenta- 
ry bowls or bells for the churches, which are them- 
selves cobbled together out of broken fragments of 
the austere beauty of the ancient world. The price- 
less marbles that adorned every wealthy villa are 
destroyed or buried in the mud, the classics are 
burned so that we have only fragments: the lecture 
notes of students of Aristotle for example, or what 
the Christians polemically preserved of the monu- 
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mental work of Porphyry (which so endangered 
this absurd, obviously contradictory and nonsensi- 
cal religion that they had to make it disappear from 
this world). The masters are punished by not hav- 
ing lived up to the greatness of their own ideals in 
philosophy, by not having founded a true Republic, 
and at the end by having lost all self-control and 
appreciation for their own culture. 

At the end they were not better than their 
slaves, and the spiritual distinction — not the 
physical one — of slavery in antiquity, no longer 
made sense. This is strikingly demonstrated with 
the former slave and philosopher Epictetus, but is 
only an extreme example, and even comes before 
the general decadence. Thus, over time, the worst 
thing of all happened: elite culture only survived 
by being taken over, in a slavish way, by the mass- 
es themselves. This is the true great inversion of 
values, the true precursor of all the revolutions 
in history. Jesus is not similar to Socrates (as in 
the maxim of Benjamin Franklin, "Imitate Jesus 
and Socrates"); Jesus is a bad, foolish version of 
Socrates. He is what idiots and commoners think 
to be a great man: in other words, an enormous 
fraud and total failure. His followers are even worse! 
They take the Socratic, Stoic maxims of self-control, 
which are admirable, and turn them into self-pun- 
ishment, which is abhorrent and merely the other 
side of unbridled decadence. When philosophy as- 
serts there are things more important than animal 
pleasures, Christianity says there are no pleasures 
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at all. When idiots try to understand great things, 
they produce only great idiocies. 

But enough of this! If we got in a few good jabs 
at Christianity it is for our struggles; we have to 
combat these maniacs with ridicule since a good 
portion of the country will collapse into their hands. 
Let us continue. As all noted who studied the issue, 
ancient slavery was truly personal; slaves were tak- 
en from warfare, from the master's participation in 
the polis culture of civic sacrifice, patriotism, liberal 
arts, etc. This slavery was not racial. Modern slav- 
ery was bizarrely impersonal, scientific, economic, 
and racial. Modern slavery was slavery instituted 
by former slaves themselves with the slave ideol- 
ogy of Christianity justifying it all. The slaves were 
mixed together from all sorts of tribes of Africa, 
caught either by European raiding parties or by 
rival Africans, transported as commodities across 
the seas to be sold in the Americas. This modern 
form was not a recurrence of ancient slavery but 
a new type that took place in the New World as 
Europe entered its period of scientific progress. 
Thus, in antiquity the great problem of treating the 
slaves and barbarians well was not resolved at all, 
resulting in the great disaster of Christianity, the 
slave religion so destructive to the world that what 
was lost to us was greater than anything created for 
the next thousand years. This is far different in our 
own Dixie: it was only a newly arrived, marginal 
culture of bourbon, gambling, and madness dating 
from a few generations ago. It was not the thousand 
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years of aristocratic excellence from the early days 
of Athens in the 5 lh century BC to the fading away 
of Roman culture and the closing of the Athenian 
philosophical schools by the Byzantine Justinian; 
rather the emerging civilization of the 18 th century, 
having progressed past the rudimentary log cab- 
ins of the early years, is wrecked through its own 
faults in the middle of the 19 th century. 

To end this excursus: brute slavery is nihilistic. 
Without lasting spiritual values, nothing can last, 
and is consigned to passing away into nothing- 
ness. Ancient slavery eventually hollowed itself 
out, as it were, and passed into decadent tyranny 
and from thence to collapse; and our modern, de- 
graded form of mercantile slavery never had any 
positive spiritual significance. This is almost so 
patently obvious as to not need explanation. What 
explanation there is in the master-slave dialectic 
of Hegel suffices. Its re-occurrence on the frontiers 
of the European world was generally held by the 
Europeans to be a gigantic regression, and even 
occasioned the quarrel among the intellectuals of 
the day as to whether the discovery of America 
was a great mistake for Europe. This was Freud's 
view, for example, and is also covered in the excel- 
lent work Was America A Mistake? An 18 th Century 
Controversy. In fact, our slavery was not the simple 
return of ancient slavery (and so not a simple re- 
gression); it was the worst form of slavery ever de- 
vised. The slavery of antiquity, initially spiritual 
slavery, where the more virtuous ruled the less 
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virtuous, soon degraded into nothing but force. 
When it had done so, the force itself collapsed, as it 
was bound to. American slavery had to deal with 
slave ideology, Christianity, which establishes the 
general equivalence of souls, so the Americans 
had to find another justification for their slavery. 
They could not introduce serfdom, which is itself 
a contradiction in Christian thought since the feu- 
dalists inevitably become like the ancient aristo- 
crats, in asserting they are spiritually unequal to 
the masses by being more saintly. Evidently this 
is refuted by Christianity itself in Protestantism, 
of which the founders of America generally were 
(whereas something like this feudalism did hap- 
pen in Catholic, Spanish America). Instead they 
found their justification in a science that is materi- 
alistic, secularized Christianity. Instead of spiritu- 
al distinctions, which for Protestants can no longer 
really exist between people, one has to say there 
are material distinctions between races. Only then 
can one say that certain races have no souls or 
inferior souls, as was said in our South. Some go 
even further and say races have different levels of 
intelligence, customs, etc. In fact it is the old dis- 
tinctions apparently erased by Christianity trying 
to reassert themselves, but in their most common 
and vulgar form. Thus the difference between 
whites and Blacks in the South hinges upon pure 
matter, materialism in effect. This is itself in con- 
tradiction with Christianity, since the ideal world 
is supposed to be far more important than our im- 
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perfect world down here. And certainly, it is the 
grossest absurdity: no longer do we judge people 
on what they do, which was the model of antiq- 
uity, instead we judge them on something purely 
accidental like their birth, skin color, etc. Matter 
is nothingness, since matter always changes and 
passes away: Blacks and whites both die, but what 
remains through eternity are the acts performed 
and the beliefs underlying these acts. The slavery 
of America was the most confused, absurd, and 
contradictory system in all of human history. It 
was a purely provisional system that lasted only 
a few centuries, and marked a real retrogression 
in terms of ideals. Eventually Christianity proved 
incapable of supporting slavery; it was phased out 
by the Europeans with little ado. A contradiction 
in thought can only last so long before it abolishes 
itself in the real world. 

The proof that Christian slavery is a nihilis- 
tic regression, a regression outside the current of 
European progress just as it was outside the fron- 
tiers of Europe, lies in its purely provisional and 
provincial character, from which everyone knew 
it was doomed. Even the founders of America 
were convinced it would have to be ended. The 
America of the Civil War in fact is a retrogres- 
sion from the original backwards position of the 
Founders! This is also why it was gotten rid of 
in the early 19 th century by Europeans, and with 
relatively little difficulty — certainly not titanic, 
bloody struggles in their countries. For the Span- 
48 


ish Americans it was ended in their wars of Lib- 
eration, and Portuguese Brazil got rid of it peace- 
fully. In Latin America the freeing of slaves was a 
far more common practice as well. America is the 
only country that maintained slavery for so long 
and fought for it so viciously. Another briefer re- 
gression inside Europe was Nazism, which pro- 
pounded these same ideals. Thus there was the 
regression implicit in colonialism that came to ar- 
rive at the heart of Europe but was defeated. This 
much was obvious a century before to Hegel: he 
claimed that any ruler who enslaved half of Eu- 
rope would never last, since Christianity forever 
ends slavery. America shows itself as a vaguely 
European society that can never really get rid 
of the regressive character of racial slavery that 
wrecked the society. The other nihilistic countries 
based on these doctrines, for example apartheid- 
era South Africa or Nazi Germany, have also col- 
lapsed of their own nothingness. The reason is 
that the contradictory materialism that founds the 
modern doctrine of racial slavery is itself bound 
to evaporate, since it is (like all materialism) based 
on vanishing, inessential characteristics of people, 
and in contradiction with all the prior traditions 
of the West which concerned the spiritual, lasting, 
essential behavior of humans. 
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4 

_L Revolution 

America as a colony is founded in the height of 
Protestantism, before the Enlightenment, and 
before Europe began to shake itself free from 
Christian weakness and smallness. The American 
colony even looks like a mistake from the first, as 
the lack of Puritan religious rights and general 
opportunities that founded Jamestown and Plym- 
outh are available a few years afterwards during 
the decades of the English Revolution. Elsewhere, 
while most of the European nations, in their ju- 
ridical forms, phrases, and even flags, take the 
French Revolution as their model of modernity, 
America does not. America is unique as a revolu- 
tion, since all the other revolutions or anti-colonial 
struggles don't take the particular, abstract griev- 
ances against an admittedly mad king as the basis 
for their revolution, but rather found their state 
on political philosophy that was established in the 
French Revolution. It follows that the American 
revolution, in its very essence, is accidental, not a 
gradual development out of the march of progress 
after the religious wars, but something almost re- 
grettable. As evidence, none of the founders seri- 
ously envisaged independence until the war was 
forced upon them, and led to the ironic quip after 
the war, when Canada was afforded more liber- 
ties, as to why could this not have been conceded 
to the Americans without a war? America is a rev- 
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olution so accidental that the early religiosity, the 
Old Testament Puritanism of the country thinks 
it is providential, a miracle like in the olden times. 

But really it is just an absurdity and nothing- 
ness, a quarrel of Englishmen at home and abroad 
about taxes, duties, and imports. Burke supported 
America's struggle while condemning the French 
Revolution. This is indicative of the differences: 
the former is effectively a conservative, legalistic 
struggle, the latter is radically utopian and revolu- 
tionary, based on philosophical principles. While 
America cloaks itself in much the same rhetoric as 
that of 1789, this is not really "the spirit of 1776". 
1789 was bound to happen, sooner or later: the 
development of the ideas of the Enlightenment, 
the rediscovery of the greatness of antiquity, was 
bound to collapse Christian mediocrity and pet- 
tiness. America could have equally remained a 
colony of Great Britain with greater autonomy, or 
leave (which, since Britain was foolish enough to 
force the issue, it ended up doing). Whereas 1789 
could not have been anything other than remak- 
ing the French nation: it could have taken many 
twists and turns differently than it did, it might 
have ended in a constitutional monarchy along the 
lines of England. But even then it would have been 
the direct contradiction, a total revolution in prin- 
ciple from the divine, untrammelled right of kings. 
Hannah Arendt remarked that the French Revolu- 
tion improved upon Christian principles implicitly 
as it had a material concern for the poor and mea- 
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ger, not merely fine words: the welfare plans of the 
Jacobins were only the forerunners of Bolshevism 
and the welfare-state. She notes that America, on the 
other hand, is the only country whose revolution has no 
concern at all for the poor. So as Revolution, Amer- 
ica is outside the current of progress and mean- 
ing: it is chronologically connected to struggles 
in Europe, but not essentially. As we know from 
historical anecdote, originally the Declaration of 
Independence had "property" in place of "happi- 
ness", until Franklin convinced Jefferson to change 
it (not out of principle but because it looked bad). 
This is a good illustration of American so-called 
idealism. The two most left, democratic characters 
in the revolution are discussing how best to hide 
their mercenary motives and their miserly love of 
money. At any rate, the Americans here shrug off 
the classic claim of philosophy from the time of 
Plato and Aristotle, which is that a state will make 
men virtuous and happy, and replace this promise 
or goal with its possibility. This is shameful. Merely 
presenting the possibility of something in effect 
means doing nothing. And when it comes to really 
doing things, not just presenting fine words, the 
Constitution as a legally binding document only 
mentions the original and implicit protection of 
property derived from Locke and the 1689 English 
Bill of Rights. This also says something about the 
hypocrisy of the Americans. The French revolu- 
tion bases its Constitution of 1793 on the "Declara- 
tion of the Rights of Man" and philosophic princi- 
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pies. The Americans have the two-fold principle: 
their idealism is announced to the world, their 
conservative backwardness is made the law of the 
land. It is the same thing that has continued for all 
of American history: the Americans say one thing 
to foreign peoples in grandiloquent addresses, at 
home they do not at all live like this. The schizo- 
phrenia of American pseudo-idealism is inscribed 
in the very founding of the country. 

At any rate, America did not change its princi- 
ples: its 18 th century liberalism became more strident 
and radical as it was fighting for its life, but Ameri- 
ca before and after the war is the same country. The 
local representative houses for the states and coun- 
ties, so dearly loved as English liberties, only take 
slightly more power upon themselves. The de facto 
government of America, its local representative in- 
stitutions, became the de jure government. But here 
is a problem: what was legally constituted as gov- 
ernance in England was the result of centuries of 
conflict, with the Reformation of Henry VIII, vari- 
ous dynastic struggles, and the English revolutions 
of 1640 and 1688 (or really, the one revolution in 
two parts). But this development, equally reflected 
in the jurisprudence of the nation, is abstractly im- 
posed onto America, a new land with inhabitants 
who soon forget they are British. Thus British law 
(which Hegel insightfully denounced in his last ar- 
ticle on the Reform Bill as far too positive, far too 
much an accumulation of absurdities, exceptions, 
and so forth; lacking in unifying sense), also comes 
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to America. In one way, this body of laws made 
some sense for the British since they were the re- 
flection of their history: but for the Americans they 
were now the reflection of the history of a hated, 
alien people, and yet a legality that still rules the 
land. When de facto government becomes the legal 
government it introduces a certain inevitable prag- 
matism into the state of things: a state that Hegel 
criticized as purely arbitrary. This is generally the 
case: America's ideas are quite arbitrary and ap- 
pear all the more so today. The country has not had 
to deal with the backwardness of its constitution 
or legal system, or even founding beliefs, since its 
gigantic size (achieved, of course, through theft of 
land from the Indians) has allowed internal immi- 
gration to delay (not solve) all problems. As a result 
the founding of America has changed nothing, the 
country continuing as a slightly more rationalized 
and democratized constitutional monarchy like 
England. Except the monarch is called president, 
and has greater powers for lesser duration then in 
England. Something remained necessary to cobble 
together the emptiness from the psychic split with 
the mother country. 

But nothing real was done or changed. Thus the 
emptiness remains with the country and is nihilism. 
America is an historical accident, doomed to failure. 
It broke with 18 fh century British Liberalism in the 
name of 18 th century British Liberalism and created 
a provincial system of 18 th century British Liberal- 
ism. This is why the professions of independence, 
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liberty, and so forth are quite hollow. They are a 
provincial version of something already existing. 
This British Liberalism then is allowed to continue 
effectively unchanged because the country has 
vast wealth and size acting as a safety valve to the 
society's contradictions. As Dickens wrote in a let- 
ter to a friend while visiting America, he foresaw 
this country would forever ruin the Liberal princi- 
ples he stood for, on the basis of embodying them 
to the letter. Another anecdote for the Foucauldi- 
ans: Bentham invents his Panopticon prison across 
the Ocean, this we all know, but the first working 
model is built in America! America is more Liberal 
and British than the British themselves. Eventu- 
ally America even assumes the role of guarantor 
of the British Empire under its own name, with 
Anglophilic dynasties like the Roosevelt, Clinton, 
or Bush families running the show. So the break 
for independence, which originated in an absurd, 
deeply British quarrel, has revealed its own inner 
nothingness that has been healed by time; the neu- 
tral foreign policy of the early years, or even the 
Francophile policy of Jefferson, has been replaced 
with the dominant Anglophilic tendency which in- 
validates the entire course of the Revolution. The 
quarrel of the revolution was minor and semantic, 
not essential. It could not really found anything 
with its essence, only provisionally give life to an 
offshoot of British Liberalism. America has effec- 
tively become the largest constitutive part of the 
British Empire, even though it was built on the ba- 
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sis of anti-British sentiment. Can someone imagine 
a real spiritual break, like that of France, Germany, 
or Russia with its ancient Regime, ever becoming 
undone like this? Certainly not. 

America seems as if it represents something 
new, or perhaps eternally valid: Life, Liberty, 
and other fine words. In truth, it just represents 
intellectual abstractions long ago left behind by 
Europe. Now these abstractions return for a brief 
while to tyrannize over the world, but every day 
shows more just how false and hollow they are. Ameri- 
cans think the excellence of their governmental 
model is shown by how long it has continued: 
rather this demonstrates its total backwardness 
and the ignorance of the Americans. Finally it 
also ensures the system is doomed. America can no 
longer imagine a change in its governmental sys- 
tem, something highly obvious for its Founders 
(who changed the laws from those of the British to 
the Articles of Confederation to the Constitution). 
Instead it continues along in a world that has to- 
tally passed by classical Liberalism, indeed that 
has refuted it. So America today is really not at all 
like the government described in the Constitution, 
even as it functioned in its first few decades. It is a 
bureaucratic monster with a global tyranny run in the 
shadows by bankers and the military, hiding behind a 
piece of paper that means nothing. Until the very end 
of Rome as well, there was a Senate and various 
rights guaranteed to Roman citizens, but any real 
historian could see these had been completely hol- 
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lowed out in the last few centuries of Roman life. 
Americans are simply too witless to see that there 
will be people living in America, just as they did 
in Italy after the collapse, while Americans will 
have disappeared, just as did the people known 
as Romans. The life of a people is first and fore- 
most its spiritual life; the American spiritual life 
is based on total nothingness, and is already far 
along on the process of its own self-destruction. 

Digression on Nazism and America 
Most say the outer proof of the inner nothing- 
ness of Nazism lies in its open imitation of every- 
thing from everyone. Anything can be taken over 
since there is nothing inner and essential to con- 
flict with. Often in the Cold War style books we 
read of how Nazism modeled itself on socialistic 
party practices, just as it stole the color scheme of 
certain Communist flags (red background, white 
star, and black hammer-and-sickle becomes red 
background, white circle, swastika). America is 
supposed to be the savior of the world from these 
two "totalitarianisms", Nazism and Communism, 
equally the same. But the Nazis recognized they 
had greater affinity with Americans than with 
Communists, since they knew it was a fight to 
the death with the Communists (who as we know 
almost captured and killed Hitler during the pe- 
riod of the Munich Soviet Republic in 1919, and 
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also the example of Elser, the old German com- 
munist who almost killed Hitler single-handedly). 
Nazism took American racial laws and experi- 
ments from the South and tried to make its own 
Monroe Doctrine for Europe. Not to mention its 
fascination with technology and its well-known 
partnerships with IBM and Ford, for example. 
On the other side we have the Americans taking 
and using what initially was a Nazi weapon, the 
atom bomb. Nazism initiated the modern "State 
of Exception", justified by Schmitt, as a governing 
paradigm. Now America has made it endless, and 
even has it inscribed in its history like some sort 
of cleansing mechanism for the body politic: the 
Alien and Sedition Acts, martial law in the Civil 
War, injunctions against strikers, the Red Scare, 
the Smith Act and Cold War hysteria, Cointelpro, 
and now the War on Terror. With this exceptional 
state also comes the development that America 
can never have a war without being attacked first, al- 
ways by provoking the attack or fabricating it, so 
everything is claimed in self-defense, even the 
most ridiculous land grabs or foreign aggressions. 
Whereas the Germans had at least been really 
threatened in their national existence by being the 
great battleground of Protestantism and Catholi- 
cism, the Americans merely have their unjustified 
paranoia in the national culture from the vague 
British threat and later Indian wars, even while 
being one of the most advantageously placed 
countries, separated from all others by an ocean 
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and bordering only Canada and Mexico. Speaking 
of war, blitzkrieg has become "shock and awe", 
and the Americans use on civilians chemical 
weapons — like at Fallujah — which are banned by 
other civilized countries. Finally if anyone wanted 
any further documentation as to the collaboration 
between Americans and the ex-Nazis (Operation 
Paperclip, Werner Von Braun, Pinochet, etc.) so 
conclusive as to demonstrate an essential affinity, 
they could easily read Chomsky or Blum or any of 
the other American writers who catalogue, with 
righteous moral indignation, the decades-long as- 
sociation of America with the remnants of Nazism, 
without ever making the obvious logical claim 
that they are the same essence, or admitting the 
truth, that America is even worse. 

None of these American figures, who critique 
the association with Nazism on the basis of Amer- 
icanism, can see the forest for the trees: if America 
brings the Nazis into its own country, puts them 
back in power in West Germany and Greece, and 
helps them come to power all over Latin America, 
Africa, and Asia, it is because America has an affinity 
with Nazism. These are not mistakes, to be correct- 
ed by reading Jefferson; these regimes are the Ameri- 
can project itself exported to other more difficult con- 
ditions. With "neo-liberalism" this is becoming all 
the more clear: the fascism of Pinochet and of all of 
Latin America goes halfway to meeting American 
economic doctrine. Now this same doctrine tries 
to implant itself in Europe, first of all in Greece, 
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whose fascists America has supported since the 
Truman Doctrine in the late 1940s. The only thing 
that is really notable is that this enhanced Nazism 
is superior to the prior, cruder version. American 
foreign policy is an insidious Nazism that passes 
its own domination as a purely technical question 
(a nihilistic question of technology) and by limit- 
ing its excesses, passes for democratic or neces- 
sary. And if Nazism created industrial death in 
its camps, what can we say of the American Way 
of Life with its atom bombs and its killing of the 
planet and threats to end all humanity out of sheer 
stupidity and greed? 

Agamben also makes the rousing point that 
the first German concentration camps, in the mod- 
ern sense, were introduced during the Weimar Re- 
public by the Social-Democrats in 1923 to intern com- 
munists. But he should have noted the real first 
concentration camps for guerrillas are not even, as 
one might think, in Britain's Boer War at the turn 
of that century, instead first they are called reser- 
vations and they appear in America. If the camp is 
the defining place, or non-place, of modernity, then it is 
America as the land of the reservation that best embodies 
this nihilistic modernity. If the concentration camp 
evolves from the prison which evolves from the 
monastery, then as a secularized, forced Christian- 
ity it is even more nihilistic, even more radically 
life-denying. A country that has made the concen- 
tration camp (or equally, slave-labor plantation) its 
defining characteristic is certainly nihilist. Concor- 
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dantly, so long as America exists it is pointless to 
complain about the prison-industrial complex. It is 
not a "complex" so much as a modern form of the 
Nazi lager. Those who love life the most amongst 
the generically racially defined underclass will be 
taken and crushed, they will be made to hate life, 
or at least, to no longer enjoy it. Because evidently, 
American jurisprudence is not so much about pun- 
ishing to preserve some semblance of legality, long 
ago thrown out the window starting with McCar- 
thyism and CointelPro, as punishing to ensure no one 
has any joy. Just look at where the law is going: no 
this, no that, no life. No smoking; no soft drinks; 
no parking here; no fires on the beach; no walk- 
ing here; no sleeping there or there; no camping; 
no dogs off-leash; no dogs period; no speeding; no 
marijuana; no long grass on the lawn; no snow or 
leaves left on the sidewalk, etc. But as everyone 
remarks, the proliferation of law as purely norma- 
tive only marks its passing into generalized con- 
tempt. It is the last ruse of a law losing its power 
everywhere to pretend to be everywhere. Ameri- 
cans lose their respect for legality, and even be- 
come something other than Americans, when the 
law infringes so much upon their daily lives that 
they can no longer obey laws! 

Biopower has become so absurd as to not con- 
stitute merely guidelines over this or that item of 
health, but a whole new supposedly natural life, 
over and against the old one. Hitler, as we know, 
was a fanatical vegetarian, protector of animals, 
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and non-smoker, and the Nazi regime was full 
of such so-called progressive things, like organic 
food, smoking bans, forced physical exercise. Not 
to say that these things are particularly Nazi, nor 
even American. They are moments of modernity as 
metaphysics completes itself and nihilism, through 
the spread of technology, extinguishes lived life in 
favor of official, metaphysically conceived life: Be- 
ing as opposed to the plurality and difference of 
beings. Technology itself creates the new anthro- 
pological category of mass men and inaugurates 
the rule of Biopower, which is not the negation or 
"greening" of technology but its completion. This 
bizarre connection is evident in the Nazi contra- 
diction of ecologism and massive technologism: 
just as in America, the country choking on the 
smog of Los Angeles and New York, one can also 
go on talking about local organic food, cruelty free 
animal products, beautiful natural parks, etc. 

Finally we can see that the Nazis were ef- 
fectively trying to make the American project 
in Europe, but with crude and backward means, 
and therefore the project miscarried. As time has 
passed the new German society, scarred by the 
20 th century, has bizarrely come to resemble the 
American society: Foucault's studies on West Ger- 
man and American neo-liberalism do not go far 
enough along on their route, nor did Foucault 
study America as much as it merited, limited as 
he was by his "structural" materialism. Even so 
there is a wealth of information which allows any- 
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one to observe that the conflicted, uneven German 
development of neo-liberalism is approximating 
that of the American historical project. In fact the 
moment of neo-liberalism that we live, or post- 
modernity, is only America's especial backward- 
ness and nihilism trying to rule over the world for 
a brief time. Within Europe itself the main guar- 
antors of this policy are Germany and to a lesser 
degree, England. We know the Nazis wanted to 
found their new state, not as a juridical founding, 
or chronological founding, but a spiritual one. The 
blood covenant of the German national rebirth 
was to be dispossession and enslavement of the 
Slavs of Eastern Europe, and annihilation of Marx- 
ists, Jews, and Gypsies. So there could be slavery 
and genocide here as well; but the Americans 
were far ahead — their blood covenant had already 
been sealed many years into the past, and closed 
at Wounded Knee. America was already the type of 
state the Nazis would have liked to have founded... 


6 Day of Judgment: 

These are the introductory pieces of evidence we 
submit to the readers to consider that America 
was founded upon nothingness and is really exist- 
ing nihilism. From this it is clear that the nation as a 
spiritual experiment is doomed — it is just a matter 
of time. Think about the signs and symptoms you 

63 


see in your daily life: the epidemic of suicides of 
the best minds of a generation, the endlessly re- 
peating school massacres, madness, pharmaceuti- 
cal industry pills, prisons, the ceaseless wars, the 
ambient stupidity of the inhabitants. America is 
dissolving, this is clear to anyone with a little dis- 
cernment. It is ending like Detroit, in the ruins of 
its former pride and grandeur. The bosses steal all 
they can and go to Switzerland, the workers take 
what they can get and go to a more distant suburb. 
The gold rush is ending, the emptiness is being 
uncovered, all the threads unravel... 


American Culture: Recording Nihilism 
Now we will demonstrate the effects of the found- 
ing and omnipresent nihilism on the nation's life. 
For example in the cultural sphere: Americans do 
have culture, in the sense that the Americans in 
the specific sense of the term, the WASP inhabit- 
ants of the country, have produced things of ar- 
tistic value, spiritual elevation, and refinement — 
often exceptionally striking works from the likes 
of Poe or T.S. Eliot. What is unique is that these 
individuals (especially after the Civil War that 
marked the death of America as it was originally 
conceived) no longer live in their country for se- 
rious lengths of time, their works are more read 
abroad than by their own countrymen, and their 
works concern general themes rather than na- 
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tional American themes. This makes American 
culture different from all the other cultures of the 
world, which are first national, where the cultural 
figures are respected in their country, and where a 
significant portion of the population has read the 
works, and more importantly, understood and 
appreciated them. Ask a German about Goethe, a 
French about Rimbaud, a Chilean about Neruda, 
and then ask an American about Ezra Pound. If 
you are honest with yourself you will already ad- 
mit the difference. The Americans are too foolish 
to appreciate their artists, who have all generally 
left in order to become part of a more general uni- 
versal culture. So here we will review the proof of 
our assertion about American nihilism, by finding 
it proved in the cultural life of the country that is 
uniquely divorced from the country itself. 

The Americans began by producing imitative, 
Anglophilic work, as with Emerson or Longfellow. 
These are not so much works of American culture 
as of a provincial version of English culture (just as 
the American government is but a provincial form 
of English government) but for all that, they are 
not so terrible. A generation developed that also 
dealt with American themes, but evasively: Feni- 
more Cooper, Hawthorne, Melville, and Twain. 
Each observed the terrible meanings of certain ten- 
dencies in American national life: the destruction 
of the Indians, the crushing worthlessness of Prot- 
estantism, slavery. But none of them were really 
able to oppose this or that development, merely to 
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record it in passing. Unlike Heine, the great Ger- 
man poet and revolutionary, Mayakovksy with 
the Bolsheviks, French Surrealism and radical 
politics, or Milton (who joined with the English 
Revolution), in America the culture is powerless 
and unappreciated. This lack of appreciation forces 
the great spirits either to die or find employment 
elsewhere (Hawthorne as a bureaucrat, Melville 
as sailor, Poe as an alcoholic failure). Thoreau is 
willingly, almost happily, thrown in jail (to pro- 
test another war of land theft that will obviously 
doom further any cultural aspirations — this was 
clairvoyant, as this war resulted in the creation of 
Texas and Arizona). Whitman is a nurse, not a sol- 
dier, in the Civil War. The Americans have no con- 
cern for what their cultural figures do, since they 
don't care for culture, and accordingly these cul- 
tural figures are powerless. What used to be cul- 
tural activity (like visiting art salons and operas) is 
pallidly reflected in going to the movies, which are 
a pornography of horror and violence or the most 
ridiculous and childish repeats of fantasy comic 
books, as if Americans must prove to themselves 
that they are only stupid children. America is liv- 
ing death; all the masses can do is demand more 
and more theatrical violence, or in the past, more 
and more cheap detective dime store novels, just 
like the Roman mobs could only demand more 
and more sacrifices in their stadiums. 

The obvious result of this state of affairs is that 
the greatest spirits avoid America, and after the 
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Civil War destroys the American project Henry 
James moves to Europe, all alone in the world, 
to be later followed by the Lost Generation. And 
all the American cultural works, as remarked by 
Fiedler in his heroic study ( Love and Death in the 
American Novel, which is the true basis for this 
chapter), really concern doomed love, homoerotic 
love, or no love at all, and madness and death. Let 
us think of some representative works: The Fall 
of the House of Usher, Moby Dick, Huckleberry Finn, 
The Scarlet Letter, Daisy Miller, The Great Gatsby, 
The Sun Also Rises, The Grapes of Wrath, Death of a 
Salesman, Catcher in the Rye, etc. In fact, the culture 
reflects the state of the spiritual life of the coun- 
try as a whole: it is impossible to love; what love 
there is, is doomed; the men are not so much ho- 
mosexual as homoerotic, boyish, or impotent, as 
with Ishmael or Huck; the women are either un- 
loving whores or boring, essentially good angels, 
if not both thrown together in one person. It is 
like fragments of an ongoing nightmare pieced 
together over time: the fundamental shallowness 
of the American dream, the inexplicable cruelty 
and horror of the frontier and forest, the suicidal 
urge underlying everything, the presentiment of 
a looming catastrophe. Everything really seems 
like madness, merely a kaleidoscope of absurdity 
and futility. In this sense, Kafka well understood 
America, even though he never visited, and his 
book Amerika certainly deserves a higher estima- 
tion than it receives amongst Americans, who in 
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their typical stupidity treat it as some sort of com- 
edy unique amongst his works, instead of reflect- 
ing that he, as an early chronicler of the emerging 
bureaucratic nihilism, found his only real country 
for study in America. 

Whereas European literature could focus on 
real life, and even from time to time have a hap- 
py ending, American literature is fantastical and 
dark. The easy class distinctions of Europe that 
provided the classical novel with its typical char- 
acters — the aristocratic male, the bourgeois female, 
the miserly capitalist, the poor proletarian — all of 
these don't really exist in America. On the other 
hand there are the horrors of the forest, of slavery, 
of the frontier violence, of greed and meaning- 
lessness: all these things are distinctly American 
in their focus and made the literature unique. In 
truth, as we have seen, the nihilism stamps the lit- 
erature with a kind of death and foreboding not 
seen in Europe until decades later, and even then 
in a milder form. Poe would have been lost if not 
for Baudelaire writing about him, since the Amer- 
icans were too uncultured to discern his greatness. 
The nation's bad taste meant Americans preferred 
Longfellow, whom Poe rightly denounced as de- 
rivative of better English poets. Notably, Ameri- 
cans don't even seem to be too upset by their lack 
of culture: they regard it as rather a good thing, 
since it leaves them more time for repairing auto- 
mobiles, watching television, and working. 

Not only does a perusal of American litera- 
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ture reveal something very dark, the fact that most 
Americans never read or understand it is very 
worrying. The proof that mainstream America 
has nothing but a culture of death, an anti-culture, 
is that Americans don't even read these works 
from what should be their own valued culture, let 
alone think about changing their lives based on 
the warnings in them. Each book is like an ignored 
alarm bell adding up to a well-contemplated ca- 
tastrophe. Each is trying to deal with the ambi- 
ent nihilism in American life; but none are really 
capable of doing more than noting it. Those who 
try to go beyond American nihilism can only make the 
attempt in the '60s, when something new is emerging. 
Otherwise, these cultural artifacts are merely the 
recordings of a dead end: the good ship of Ahab 
goes down, the House of Usher collapses, Gatsby 
lies dead, Nathaniel West's Los Angeles collapses 
into an orgy of violence, etc. In this sense, because 
art is also in the realm of the eternal Idea, the art- 
ists could sense beforehand what was bound to 
happen to the country. In fact the country was 
always already fated to disintegrate from its own 
contradictions. The psychic burdens are too great, 
and the artists rush off aghast into the night to 
avoid contemplating this great human catastro- 
phe, this great national wreck of the House of 
Usher, destined to sink and forever disappear into 
the swamp of its own madness. 
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A first attempt at surpassing nihilism: 

America and the ‘60s 

"Now, I don't care what the weatherman says/ 

When the weatherman says it's raining/ 

You'll never hear me complaining/ 

I'm certain the sun is shining." 

Louis Armstrong, 

Jeepers Creepers 

Once, it was, "the way the wind blew". Now it is 
only a pale, faded fragment of memory that comes 
through the speakers or on the grainy old films 
of the era. America was once great — and so was 
its internal opposition. The student radicals of 
Berkeley and Columbia had nothing to envy their 
counterparts in London, Paris, or Rome. In fact, it 
was often the other way around. Our student radi- 
cals had Marcuse teaching them directly (whereas 
Agamben won't even visit America today). Amer- 
ica had its counter-culture, its Beat Poets, its hip 
writers (like Mailer and Kesey), its intellectual 
representatives (like Chomsky and Zinn). Read- 
ing the underground newspapers of the time, 
one cannot help but be struck by the awareness 
of writers and readers that they knew they were 
living through something magical — that the hip- 
pies themselves were like a long-promised vision 
of happiness returning to the barren land, so sad- 
dened and bereft of its cherished Indian children. 
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When the cars are left to rot and the buffalo re- 
turn-people of the time believed that a miracu- 
lous cultural shift toward land-sensitivity and 
indigenous practices was happening in a general 
way. But in history, how often is there a happy 
or reasonable solution? So now we have the situa- 
tion that everything that the '60s generation wanted to 
do voluntarily (while there might have been time still) 
will now, with much pain and suffering, be forced on 
Americans. It is the objective revolution, revolution 
by the negative. Underlying all of this is the failed 
ticket of RFK, perhaps with MLK as vice-president, 
which would have realized the hopes and dreams 
of our generation of '68. This was not so much for 
revolution as redirection of America towards a so- 
cial-democratic European model: no colonial wars, 
more welfare, more social permissiveness. Alas, 
the Americans have none of the underlying pil- 
lars of social-democracy: trademarks that include 
massive trade unions, a significant socialist party, 
a revolution or two. As a result, social democracy 
in America was always marginal, something of 
an offshoot of American wealth. It was not really 
fought for (rather, was given by Roosevelt), and 
so was taken away fairly easily (by Reagan). 

The '60s was the great moment when America 
came closest to imbibing and embodying Europe- 
an principles. In this era, everyone looked to Amer- 
ica, willingly or not. For Americans, this was their 
greatest period — something like their golden era — 
but with a bizarre character. Namely, the period of 
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the highest cultural development in America is also the 
most un-American period. It really was as if some- 
thing new was trying to burst out of the confining 
American shell: the great leftist writers of the past 
decades were suddenly being read- Hemingway, 
Steinbeck, Dos Passos, etc. Meanwhile the new 
literature was anti-square (in other words anti- 
American) in its very essence, starting with the 
lovable Beats. The flourishing world of drug users, 
the unemployed, prostitutes, homosexuals, left- 
ists, and general beatniks was the direct negation 
of the Eisenhower-and political consensus-loving 
suburban family (with its two children, dog, and 
station wagon). Culture is not an isolated produc- 
tion— it has to fall on fertile ground or it is useless, 
sterile. Only in this rare period does America have 
a culture that resounds in the national life of the 
country. This is why the '60s are a special memory 
for us to treasure today. In history, quality never 
survives for long; what is important is to strike 
when the time is ripe. So the attraction of the '60s 
for our generation is understandably a fixed idea. 
For this reason there is almost constant nostalgia 
(there are a plenitude of easy examples: remaking 
the anti-war movement, Occupy' s aping of Civil 
Rights, still-born efforts to revive student struggle, 
the recurring call to "recreate '68"). Tradition is 
a sweet dream that weighs upon the mind of the 
present, but for all that, it is still a dream. This ac- 
counts for the phantom-like weakness of all these 
movements that were once on the scene. The '60s 
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belonged to a wonderful historic moment, but it 
will never come back, not even as farce. To recre- 
ate the past is to admit that we miss it — to try and 
remake its likeness only shines a brighter light on 
our present lack. 

In the '60s, the fun Americans were having 
is contextualized by remembering the horrific, 
earth-crushing sadness of the Puritans in The 
Scarlet Letter or The Crucible. When we hear of the 
street theater of the Diggers, the joys of Wood- 
stock, of the counter-culture, we see that Ameri- 
cans were finally starting to enjoy themselves, 
which meant a break with the Protestant death 
culture of willing nothingness. History wants us 
to remember today that there was a time when the 
happiness that was in America before the arrival 
of the whites was briefly returning in the medium 
of those same whites. The '60s is the promise of a 
coming community that arrives in America in a 
special metaphysical manner, with the return of 
Indian spirituality and a wholly contented, mean- 
ingful, and aristocratic life. 

Once, the forecast seemed for the sunshine of 
revolution, but we got only rain. Norman Mailer 
was correct when he said that a forty years war 
was beginning, but we have only been losing. 
Honesty and clarity are the basis for starting to 
fight again. The nihilism of American life swal- 
lowed up the return of the Indian children, for a 
brief time at least. But it will only re-start, and this 
time in a more virulent and final fashion. 
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The Mysteries of the Holy Trinity Explained: 

Gender, Race, Class in America 

American women are an anti-cultural phenomenon 

Freud 

This amusing quotation from Freud should be 
slightly changed, after which it would become 
correct. So it would read: American women are 
one example from the American phenomenon of anti- 
culture, which, as follows from our thesis, is quite 
true. American women are formed on the basis of 
a culture that is not a culture, but rather nihilism. If 
American anti-culture has briefly become univer- 
sal, it means that conceptions of American woman- 
hood have also become globalized. Thus American 
feminism has come to define the role of women in 
postmodern conditions. The richer content of Ital- 
ian feminism in the '70s, linked as it always was 
with some conceptions of class war and revolution 
(in a word with the totality) and indeed concerned 
with immediate prefiguring of communist rela- 
tions in Autonomia, has certainly been lost (with 
a few notable exceptions, like in some of the writ- 
ings of Tiqqun). 1 

1 One says richer content because there is an honesty 

that would be hushed up by feminism in all its guises today: the 
questions of the feminists concerning the real phenomenon of 
imaginary incidences of rape, the relapse of women into leaders 
and followers, the degeneration into half-political discussion clubs, 
and the very real and amusing questions concerning the borders of 
rough sex and physical violence of Southern Italian life. These are 
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If we take the feminist word patriarchy as sim- 
ply a pejorative word for Western civilization, then 
America only belongs to this on the special basis of 
its non-belonging. Therefore American women are 
not oppressed by patriarchy, but by all the empty 
forms of patriarchy. As a result what American 
women correctly denounce in patriarchy is what 
they actually live, which is not historical patriarchy 
but its perishing as a concept and reduction to a 
mere representation of a thing. When all the spiri- 
tual values have fled from a thing it appears only 
as blind violence. So previously in our study, we 
showed that the national life is only violence against 
the British, Indians and slaves, American culture 
shows the national life as only blind violence, so 
American women see American civilization, which 
they incorrectly associate with all historical civiliza- 
tion, as worthless. In this way they can be forgiven 
their confusion of terms: American women would 
not have anything of classical patriarchy to critique, 
living as they do in the most effeminate, undisci- 
plined, economically-minded society in human his- 
tory. What they have been introduced to is a vast 
edifice of millennia, twisted and cracked, which to 
their eyes is nothing but a ruin. Viewed abstractly, 
they are right, but viewed as a totality of the devel- 
opment of the West these ruins are a development 
and process that will surpass its current stage. 

not things we made up: they are there for anyone who wants to 
read them. At any rate these exceptions are the only things about 
gender really worth reading today, which is apparent to everyone. 
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To elaborate our thesis, we will show that 
American women, being raised under nihilism, 
have been stamped with a special character. First, 
before the mad 20 th century, these women were 
held to be pure and ignorant to the point of naive- 
te, raised as they were under strict Protestantism. 
This is the special phenomenon of the American 
heiress who plays such a large role in the novels 
of Henry James, at once innocent and guilty and 
in a certain sense beyond both innocence and 
guilt. These women were also special because the 
country always had a serious lack of women at the 
start, as not many could survive the conditions or 
be persuaded to come over, and this continued in 
the national pysche for centuries, first because of 
the natural conditions of the frontier, and later as 
a continuance of this heritage which we still have 
today. Whereas the Spaniards took their women 
from amongst the natives, with the Americans this 
was taboo: hence it is a country full of single men in 
difficult conditions, and this is reflected in the ho- 
moerotic character of the culture. Women were also 
seen as having extreme value, which was never the 
case in Old Europe, which was full of women, from 
cheap prostitutes on the street to society women at 
the opera. In America it is striking that the women 
come to the frontier and into the consciousness of 
American men as fundamentally good schoolmis- 
tresses who mark the arrival of civilization. This is 
a bizarre situation as women have had very little 
to do with civilization, and men have become so 
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degraded from frontier life that they have mainly 
lost their European heritage, they have to be civi- 
lized (as in the famous sense of Huck Finn) by 
women who themselves are only "imperfectly 
civilized" (Tiqqun 2). Thus the sex roles in America 
are, because of the specific historical circumstances, 
not at all similar to those that have prevailed every- 
where else in the world throughout history, where 
there has always been an ample supply of available 
women held in low esteem, and women have never 
been associated with being the carriers of civiliza- 
tion. Again, another example to prove that Ameri- 
ca is outside of history on the negative mode: it is 
not that America is ahead of traditional patriarchy, it 
never got that far. 

It is also remarkable that at the same time wom- 
en do represent something progressive in America, 
in a limited way: it was Harriet Beecher Stowe who 
helped the abolitionists the most, and who, para- 
doxically, may have understood the South the best. 
It was the progressive women who helped Freder- 
ick Douglass, for example. We have the meteoric 
figure of Frances Wright as well, who promoted 
interracial utopian socialism at the dawn of the 
country. Instead of the manful fraternity of the 
Black Jacobins and their French counterparts, the 
men don't exist as a progressive entity in America: 
they are too busy making money or killing Indians. 
What other help there is in getting rid of the spiritu- 
al cancer of slavery comes from radical Christians, 
which clearly can't be very effective. From the 
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mainstream there are only some stingy measures 
like the colonization of Liberia, which was never 
seriously supported, or the half-decree at the half- 
point of a war that frees slaves under certain condi- 
tions and then abandons them a bit later on. 

Practically, what does this lead to in the cul- 
ture today? Feminists, and even the typical liberal 
like Hedges, all recently complained about prop- 
erty destruction as "macho posturing" and as pa- 
triarchal. These people are weak and worst of all 
try to spread their weakness to others. We pull no 
punches: this frenzied weakness and denunciation 
of any strength was a gigantic part of the human 
misery that was called the American radical mi- 
lieu, at least before Oakland and Seattle helped a 
bit. In these events some women were obviously 
involved, which removes whatever gender prob- 
lems are supposed to be inherent in property de- 
struction. Happily the inept nothingness of Ameri- 
can feminism is collapsing: it is the "macho" an- 
archists of Greece and Spain that the world looks 
to, not the tragic, self-pitying neuroses of most of 
American so-called radicalism. If we are to be hon- 
est this really is more like an extreme expression 
of the implosion of America than the construction 
of something new. Finally it is a good portion of 
the women, in societies far more traditional than 
America ever could have been, who are running 
off to smash windows and join the armed struggle 
groups. This is to say nothing of the senseless- 
ness of the American feminists complaining about 
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smashing patriarchy in America, the global porno- 
graphic capital with its Protestant morals totally 
wrecked. Not only have they already won, they 
never even had much of patriarchy to deal with. 
Just compare the horrific tales of Italian feminists 
from the '70s, fascists abducting and gang-raping 
female activists to the righteous indignation of 
Steinem working as a paid waitress in an obvi- 
ously vulgar and foolish club — her experience as a 
waiter in a Playboy club apparently leading her to 
crusade for women's rights. Elsewhere, Steinem' s 
commonplace discovery of rude manners in a 
boorish club would be treated with derision if not 
consternation; here it is the basis of a movement of 
so-called liberation. 

The American women of today think they 
have something eternal to tell all women. But all 
they really do is express the universalization of 
American conditions, which are in direct contra- 
diction to all prior history, since we live in nihilism, 
not spiritual progress. Their real role then is in try- 
ing to devalue all history, since they associate this 
history with its current terminal decrepitude in the 
US. They have not even studied their own Ameri- 
can history, since it was on the basis of feminism, 
protesting so-called rapes, that the sub-patriarchy 
of the South was re-established by the KKK during 
the Reconstruction period. This makes them inca- 
pable of understanding that today feminism still 
continues in the arsenal of American repression, as 
is obviously the case with the supposed rapes com- 
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mitted by wikileaks founder Julian Assange. For 
recent history, the 20 th century had many myths of 
progress that are now collapsing under their ob- 
vious stagnation or retrograde movement. Let us 
think of Firestone's little sentence (in her famous 
book concerning the dialectic of sex) about worker 
control of nuclear energy. These two apparently 
disparate things, the enlightened control of nucle- 
ar energy and feminism are in fact linked; they are 
both progressive 20 th century beliefs in Science, in 
progress, in the gradual development of Marxist 
models, and both are now collapsing under their 
own insufficiency. The American feminist project 
is a spiritual Fukushima reaching into the past: ev- 
erything is judged as retroactively, radioactively 
bad, and thus we stay far away, we dispense with 
the task of studying history. We remain ignorant 
of the specific inclusion of women, dating from at 
least Plato's time, inside the movement of civiliza- 
tion and patriarchy. Only the collapsing, wretched 
present is exalted because women have overcome 
some lingering Christian prejudices about abortion 
(a topic that never concerned the Ancients — nor the 
moderns like Lenin). Now women have earned the 
right to gain and manage a little less money than 
their male counterparts, similar rights to those 
they had in Sparta and in the waning of Rome. But 
women are not going to slowly but surely gain 
some sort of capitalist economic or social equal- 
ity with men, since the society that produces these 
inequalities as part of its survival is corroding so 
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rapidly. Besides, this misses the point: women are 
not the same as men, the sexes are different. Just let a 
man try and have a child or a period. Rather than a 
false equivalence, the point or goal is to treat others 
with respect and to manage relationships together. 
The mixed hypothesis is still to be elaborated. Since 
classical male roles have collapsed, we have the 
chance to create something new, but this nothing- 
ness in which we live is provisional and temporary. 
Either we are going to go back in an exaggerated 
manner, due in part to the excess and irascibility 
of feminists themselves, or we are going to find 
some sort of a balance, probably being worked out 
in each individual case. Finally a far crueler fate 
awaits the feminists' aspirations than they gener- 
ally recognize: what do they think the uncontested 
victory of the Taliban over the American feminist 
crusade in Afghanistan means? What is the mean- 
ing of the Narcos' abduction, violation, and murder 
of a Mexican female police chief? The most back- 
wards and vicious forms of patriarchy are already 
asserting themselves in the corners of America: the 
spiritual guru or Christian leader with his young 
women on the farm, the father beating his daugh- 
ter, the world of pornography but now with the 
money running out. When women establish the 
principle of selling themselves as good and liberat- 
ed, in the deepening crisis they will sell themselves 
for crumbs, and this is predictable from the dis- 
solution of all morality in America. All this means 
that progress itself is imploding from its own lack 
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of progress. American feminism, along with sub- 
Marxism (being mostly Anglo-American to dem- 
onstrate its insidious role as impotent opposition 
to American dominance) and multiculturalism, 
are the handmaidens of the feeble remains of the 
classical states that have become Empire. Weak- 
ness, docility, sensuality, ignorance, and pacifism, 
the stereotypically negative portrayals of women have 
been elevated into the highest qualities of women and 
now generalized for everyone. This is evident in the 
picture of the good citizen: they are non-violent, 
minding their own business, blissfully ignorant, 
and in thrall to material pleasures. 

Finally the anarchist-feminists have not stud- 
ied their own history, because they like to talk of 
the Mujeres Litres in the Spanish Civil War. How- 
ever if they had studied more carefully they would 
have seen that the real freedom did not even have a 
name, it was in the militias and collectives at the 
start of the conflict where men and women simply 
existed as they wished. It was Mujeres Litres and 
the official CNT-FAI who helped bring the women 
back off the frontlines to serve as (liberated!) nurs- 
es and workers, just as it took workers off the Barcelo- 
na frontlines during the May Days and persuaded them 
to go back to work. It is in fact the classic dichotomy 
of subjectivities and liberation from these subjec- 
tivities: many think that the most radical thing is 
the radicalization of already existing subjectivities, 
but this is quite untrue and one-sided. It is the USSR 
that celebrates the misery of the worker and en- 
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chains him more than ever to this misery, and it is 
feminism that chains women more than ever to the 
concept of woman that is the real cause of their mis- 
ery. It is the classic division of freedom of religion 
and freedom from religion. We don't want freedom 
of proletarians nor freedom of women, but rather 
freedom from these concepts and their essential 
misery. This implies establishing something new, 
rather than destroying or fulfilling something al- 
ready there. For Americans in general, it means 
before anything recognizing the special status of 
their women in a uniquely uncivilized, nihilistic 
country. Not trying to spread their contemporary 
affective misery everywhere, but acknowledging it 
as such, as misery. 


* x x * 

Blacks are not Americans. This is the only real 
starting point for race in America. The Indians 
were and are not Americans either, nor are the 
Latinos, who mainly are a bunch of Mexicans (as 
Baudrillard wittily remarks, renamed "Chicanos") 
living in the country that was stolen from them 
not so very long ago. Or they are people from oth- 
er lands fleeing the American-backed Nazism in 
their own countries. In any event, saying people 
are not American is not a value judgment (or if 
so, it could only be a compliment). It is a factual 
judgment that America as a racially and histori- 
cally structured society values whites and these 
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are the real Americans. The British and some Ger- 
mans founded the country without any thought 
for the Blacks or the Indians. Grudgingly, other 
racial groups assimilated after an initial period of 
poverty and discrimination, but only on the basis 
of shared greed. This is not really a connection at 
all: just see how quickly America threw its Japa- 
nese into concentration camps, or how they hated 
the Slavic immigrants at the turn of the century. 
The American model is something based on an 
evaporating wealth, and when the wealth evapo- 
rates, there won't be a society left, but rather frag- 
ments of ethnic groups that distrust one another 
or return to their native lands. 

Let's return to the Blacks, who are the iconic 
racial group in America. They are "the other" in 
the society. Effectively the Blacks are a different 
people than the Americans, but denied recogni- 
tion of this difference. Whereas other immigrant 
groups have a homeland that gives them a hy- 
phen, Chinese-Americans, Italian-Americans, 
Irish-Americans, the Blacks only come from Af- 
rica historically. They are not Africans who im- 
migrated to America, they are a mix of African 
peoples who developed their own special life in 
America after being brought here. To get the most 
trifling recognition from America they have had 
to beg and shufflestep, like Uncle Tom, Booker T. 
Washington, Civil Rights, etc. Ironically the mode 
America demands of Blacks to be recognized as 
American is un-American and thus gives the lie 
84 


to their integration. America for all the other eth- 
nic groups means freedom, ease, prosperity — all 
the Europeans who came here were accepted after 
a generation or two and then got a middle-class 
life. The Blacks not only have to be exceptionally 
humble, Christian, and poor, but then subjected 
to bizarre tests of excellence (as in the style of The 
Man Who Came to Dinner). Few people, of any race, 
are at the level of Sydney Poitier's character. By 
showing the failure of American integration in 
their own existence, which is everywhere visible 
and present (unlike that of the Indians, shut into 
reservations and confined to cultural memory) 
the Blacks reveal the nihilism of America, since 
its founding promises of equality, wealth, and all 
fine things, are denied to the Blacks on the most 
absurd, non-Christian, and regressive lines. By 
their very existence Blacks remind Whites of the 
failures of America; the only possible balm is to 
present to the world the image of the successful 
integration of the Blacks, as with Obama. But the 
half-black image only shows how dark the reality 
really is. It also reveals how close America is to its 
end, since the country was founded on mistreat- 
ment of Blacks. As a result the election of Obama 
is in direct contradiction with the negative spiri- 
tual essence of America, which means that the 
spiritually nihilistic beliefs of the country have 
effectively collapsed. In turn this shows that the 
country "America" is decaying, just as the late Ro- 
man emperors were not an inclusion of non-Ro- 
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mans and barbarians into Roman life, but a sign 
of the end of Roman life. In the spiritual inversion 
that is coming, Blacks will be on top (as briefly in 
Reconstruction). Everything in America is turn- 
ing Black: the presidency, the worship service, the 
Army, the culture, the role models. Let us reflect: 
Obama, the recruitment levels in the formerly seg- 
regated armed forces, the sports stars, rappers and 
even the new black leader of the Southern Baptists. 
For a Protestant culture to turn to former slaves is 
not so surprising: their culture is a slave culture at 
base, so it is not surprising that it turns to former 
slaves, since these groups have the real pathos and 
connection to sadness so valued by Christianity. 

Thus like other groups they are a nation, but 
not given status as such. Black nationalism, long 
the bugaboo of white liberals and radicals who 
want to smother all difference (to hide the fact that 
they themselves have no culture) is at least more 
realistic than the fantastic dream of black and 
white equality. After all, we showed the Ameri- 
cans would have a lot of work to do to catch up to 
the Blacks in terms of culture, since mainstream 
Americans don't have a culture, but an anti-cul- 
ture. Finally it is probably healthier for the whites, 
not to mention more salutary to the Blacks, to be 
separate or at least to acknowledge difference in 
this manner: the Whites can be prevented from 
projecting their Christian-revolutionary-savior 
fantasies onto the Blacks, and the Blacks can do 
things without being hampered by this or that re- 
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lation of tutelage or fawning, or inept and overea- 
ger fake support. Real support would be whites 
organizing on their own, trashing their own 
neighborhoods, having their own martyrs and 
fighters, having their own movements (since they 
have their own country). 

But there is in itself, in the Uncle Tom life, a 
grace and sadness that redeems the ensemble. If 
Black life has been mutilated, it's not the fault of 
the Blacks. Uncle Tom is a figure of devastation — 
everything has been wrecked but his heart. So the 
poetry of a whole tragic life, an inverted world 
of sorrow, explodes through a few piano notes, 
a poem, a gesture of dance. This is what makes 
culture, as since the Christian era culture has been 
linked to sadness. As the Blacks have been the sad- 
dest people in America besides the Indians (who 
already had culture), they have culture, unlike the 
Americans who have had nothing but ill-gotten 
success and plunder, and correspondingly have 
no culture. Blacks themselves have little respect 
for Uncle Tom and Aunt Jemimah, without con- 
sidering the real world and its intractable prob- 
lems. The slave revolution dreamed of by Turner 
and Vesey was probably impossible: in Haiti or Ja- 
maica the slaves went to the mountains of a small 
island, they were not abandoned in the midst of 
a vast continent. The Black Panthers and all of 
black militancy were totally crushed, which was 
perhaps predictable given their minority status 
in the world's greatest hyperpower. They had not 
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given enough attention to the invisible revolution, 
which is no doubt understandable, as it is difficult 
to regard. The gangsters of today are more revolu- 
tionary than the Panthers, they are in fact the vic- 
tory of the Panthers: the black lumpen now control 
their own lawless section of the ghettoes, and ivill con- 
trol more and more in the years to come. Read about 
the real program of Huey Newton, when he re- 
alized the immediate revolution was not arriving 
any time soon: the Panthers had a record distribu- 
tion label (which if they had kept it, would have 
let them control rap for example), they had what 
remained of their underground that had not gone 
to Cleaver, they had their chic restaurant in West 
Oakland that also ran the city's drug trade, they 
had a school, they were going to have the critical 
deciding vote for the city's electoral races, if they 
ever got control of the gigantic port they could 
have fulfilled their plan to bring in weapons from 
North Korea. Newton's plan was something that 
we say pejoratively is half-Godfather, but it is also 
half-Maoist. It would have looked most like the 
North Ireland of the IRA. The real criticism is that 
their own urban practices wrecked them: they de- 
nied it at first, but they are an agricultural people 
from the South, and the bad energy of the decay- 
ing American cities, the lack of connection with 
the land, renders anyone sad and manic (and in 
West Oakland asthmatic) and leads to drugs and 
depression. Finally, putting all their energy into 
Oakland was an error; it would have been better 
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to have remained spread out in many places. But 
it is important as the Newton group represents an 
attempt to control a local region ; the Panthers were 
wrecked by their own inability to endure for the 
long haul, and by their own internal dynamics. 
But now the liberated zones that they wanted to 
create are coming into existence everywhere. And 
now the general development they heralded, the 
local control of the infrastructure of smaller re- 
gions as part of war, is the task of the day. 

The Blacks not only show what is special for 
America, but even for the whole world. Newton's 
ideas of inter-communalism are sketchy attempts 
to come to grips with the fact that national libera- 
tion struggles failed for the Blacks in America, just 
as they would later fail the whole world. Since 
the Blacks deal with the most advanced form of 
nihilism, their condition speaks to the contempo- 
rary world today. They lived and suffered under 
post-modern nihilism well before the rest of the 
world. Or as George Jackson wrote shortly before 
his death, "The most advanced form of fascism is 
right here in Amerika". 

* x x x 

The University Marxists can dream all they want 
in the land that defeated Marxism. There is no con- 
cept of class in American national life. The Marxist 
understanding of class as a model to analyze soci- 
ety was supposed to be a universal development, 
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universally material and thus what was truly im- 
portant in the world. America is the materialistic 
refutation of this materialistic doctrine, demon- 
strating that materialism is always at the mercy of 
chance and hazard. Therefore America is the lucky 
land that is lucky enough to alleviate class strug- 
gle, and to render what struggle there is without 
avenue for or hope of overthrow, and so without 
class consciousness. This is why we say there is 
no class struggle in America. There were no work- 
ing class revolutions, nor even almost-revolutions. 
Marxists never thought about what was political 
in their struggles, seeing only economic facts and 
figures. But the only countries that ever had any 
chance for revolt were not the most advanced in 
terms of capitalism (as with Marx's inept view of 
England as the home of world-revolution). Rather 
the struggles were generally against an aristocrat- 
ic regime, the Romanovs, Orleans, Hapsburgs, or 
Hohenzollems. The greatest working-class revolt 
is little other than a 1789 shifted east; 1917 has 
very little of capitalists in top hats smoking cigars, 
and frankly, very little of proletarians outside of 
St. Petersburg and Moscow. 

This is why Zinn's very famous effort, A Peo- 
ple's History of the US and its sub-Marxism will here 
be wrecked. First, Zinn does not even say a class- 
history of the US, because there was never the tem- 
porary codification into social classes in America, 
rather it is people, as various foreign ethnic groups, 
who represent struggle. Finally anyone can do 
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their own sociological research into this, it is sim- 
ply true for America (as opposed to other nations): 
our CPUSA and IWW are tiny in proportion to the 
country and have a gigantic percentage of immi- 
grants, which is not the case elsewhere. We would 
also note that it is already the product of a decay- 
ing Marxism where the people of the popular front 
and resistance to fascism have replaced the "class 
against class" ideals of the earlier periods. More- 
over, Zinn's book presents itself as an alternate 
history: in other words this means that the history 
is not already present in the minds and lives of the 
American people. Thus, events do happen, factu- 
ally, but are not allowed their true importance, 
which is spiritual. It follows that the very prem- 
ise of the book makes it impossible to represent 
an America with a radical history. It shows rather 
that peoples in America other than the Americans 
have had the universal experience that was class 
struggle; and conversely that the Americans have 
had none. Zinn's book is a proof of our thesis, but 
only implicitly. In America the positions held by 
the classes that appeared elsewhere in Europe are 
held by peoples: the Nazi project of a homogenous 
middle-class ethnic polity ruling over subordi- 
nate races is here realized through fortuitous and 
contingent historical circumstances. The dream is 
realized in a haphazard, nonessential way since 
this nihilistic project is itself inessential and noth- 
ingness. The Americans divide and rule over all 
the various groups of slaves or workers in their 
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factories; the whole ethnic group of the land has 
become a middle-class labor aristocracy. 

To prove this, let's take two of Zinn's exam- 
ples concerning white poor Americans: Bacon's 
and Shays' Rebellion. We are supposed to try and 
fit these into some sort of primitive class struggle 
model. However, this is absurd. Bacon's rebellion 
concerns the desire of the poor so-called white 
trash to more aggressively kill Indians, as against 
the more reasonable policy of the British gover- 
nor. So this is in fact the most American of revolts, 
as the American Revolution was largely directed 
along the frontier by the desire to take more In- 
dian land. To note that Blacks participated along 
with the whites in the disorders is the stupidest 
sort of comment by Zinn, since this only means 
that for a brief time the Blacks in their ignorance 
supported the whites in their wickedness, just as 
later there are a few Buffalo Soldiers at the end 
of the Indian Wars, who the radical leaders of the 
Panthers and SNCC later apologized for and dis- 
owned. Finally it is understandable these same 
evil-hearted whites are bribed by racial segrega- 
tion, since such rogues have no care for anyone. So 
here the simplified Marxist model renders itself 
ridiculous, if not odious, looking for something 
progressive in the blind violence of the lawless 
frontiersmen, thwarted in their initial craving for 
blood and later recompensed with a more solidly 
entrenched black slavery. It also shows the moral 
blindness of Marxism: explaining that the poor 
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whites could be bribed by the meager benefits of 
racial slavery leaves out the meager character of 
such people, and frankly fails to explain how they 
could be so bad, which we have with our insight 
into the nihilistic essence of America. In truth, the 
struggle is not here between rich and poor, but 
between some semblance of British civilization 
and the unadulterated, genocidal barbarism of the 
frontiersmen. So much for exhibit one of Zinn's 
work to show that the Americans also have some 
redeeming form of class struggle. Incidentally 
this is a good introduction to the history of the 
American people! 

Let us try Shays' Rebellion, which is more 
positive. After all, in this case the Indians have 
all been driven off and killed so they do not pose 
such an immediate question (only in the general 
sense that a prime motivation for the American 
Revolution was to expand further west to take 
more land). Shays leads the veterans in their 
economic grievances concerning their poverty 
and debts consequent upon the devaluation and 
later speculation in old Continental notes. Here 
is also an insightful anecdote revealing more of 
the nothingness of America: one of the first acts 
of the new Congress is to make sure to reward the 
speculators who have collected the worthless old 
paper currency paid to the soldiers, and then to use 
their political influence to make sure of the profit 
upon their investment. Ironically this incident 
also disproves Zinn's facile Marxism, since here 
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there is nothing economic about the poverty of 
the veterans, but a political swindle showing the 
empty, nihilistic essence of the American huckster 
society. Let us contrast the dignified way the 
French Revolution treated its veterans, because 
they fought for ideals, whereas the Americans had 
nothing really spiritual about their struggle, and 
then could so shamefully discard their veterans, a 
practice which has continued down to the present 
day as the epidemic of veteran suicides reveals. 
So Shays leads his rebellion for a brief while, but 
nothing comes of it: the Americans, so brave 
when facing defenseless Indians, always lack 
the courage and resolution for insurrection. And 
finally the demands here are purely particular: 
they concern veterans and their specific problems, 
just as the Revolution concerned Boston 
merchants, Southern slaveowners, frontiersmen 
and their particular grievances. There can be no 
real courage for insurrection since there is no 
spiritual grounding to the demands, only material 
things- men want to survive for the enjoyment of 
these material things, not throw their lives away 
for them. Besides Protestantism and its strict 
personal control makes revolution even more 
difficult once it is established as a principle. At any 
rate, Shays' Rebellion never escapes the rottenness 
of the America the veterans helped to found, with 
its democratic illusions and contractualism, and 
this is evidenced by its short-lived and frankly 
feeble character. This is not class struggle, but a 
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specifically American struggle, and not so much 
as between rich and poor, as between a group of 
knaves fallen out amongst themselves. 

However it is not wrong for Zinn to have done 
all his research, which is exhaustive and useful in 
an academic fashion. Of course, we are opposed to 
his bad Marxism and his inability to understand 
how America has excluded these peoples and 
their struggles from American history (which it 
has done because obviously America is essentially 
against these struggles). Trying to introduce these 
struggles as American is simply a waste of time: 
they clearly already point to something other that is 
trying to emerge from America. And they don't fit 
into the "one size fits all" ideological box of Marx- 
ism. The defeat of Custer and the great strikes in St. 
Louis and elsewhere both came in 1877. But for us, 
because for the country, the Indian War has far more 
importance than any strike. After all, every Ameri- 
can knows the story of Custer, none know that of 
St. Louis or of Chicago, outside a tiny handful of 
radical student baristas. Besides, the former epi- 
sode concerns a people with their collectivism and 
traditions grounded in their history, the other was 
merely the promise of a collectivism to arrive in 
the future which, when it arrived, was an historic di- 
saster. In the meantime the workers were just a dis- 
ordered mass of rootless individuals trying to get 
enough money to live while being repressed with 
ruthless violence. It is a bunch of immigrants with 
no real connection to each other or to the land, as a 
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nation or as a natural thing, who leave after having 
stayed a brief time, strangers crossing a busy street 
in all different directions: their only tie is a mate- 
rial one, which is no real tie at all. Despite all the cel- 
ebrated violence and sabotage of the early years of 
industrialization, the workers all went to the sub- 
urbs to join the WASPs after a few years: the Irish, 
Italians, Slavs, etc. The class movement is best rep- 
resented by Gompers and the yellow-unionism of 
the AFL, or by the CIO that kicked out the Commu- 
nist members who helped to form it. Finally, here 
we can deal a hit at the IWW history club and at its 
sad fairy tales: rather than the IWW being unique 
(this belief being another sad example of American 
provincialism) it is a general phenomenon of syn- 
dicalism before the Russian Revolution. We also 
have the French CGT and the Spanish CNT as mass 
unions focused on workerism, direct action, and 
sabotage. In WWI, because the IWW could have no 
real connection to counter-revolutionary Ameri- 
can life (since it was made up of a large propor- 
tion of immigrants, bums, and anti-Americans), it 
was easily and savagely repressed. And after 1917 
there is no evil IWW takeover by the Bolsheviks, 
but an earnest affiliation from IWW revolutionar- 
ies to the Third International, as in the case of Big 
Bill Haywood. The half of the IWW leaves to join 
the CPUSA to try and join something larger than 
their relatively tiny union, the other half decays on 
its own. This was a general development, the same 
as in France's CGT for example, except in Spain 
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where the specific conditions allowed the FAI to 
play the role of Communist Party to the syndical- 
ist union. This was something like Jack Reed's ul- 
tra-left idea, where the CPUSA would be the party, 
and the IWW, the union. But, ultimately, this is all 
merely academic disputation in the closed circle of 
radical Americans. 

Moving on: America is the special test-case 
that disproved Marxism in its past history just as 
it did in 1989. There really are no ideologies or su- 
perstructures: there is only greed, which accord- 
ing to Marxism is an expression of the intelligence 
of the workers and the badness of the capitalists. 
As Marx says somewhere in the Grundrisse, Amer- 
ica is the country where abstract labor is most re- 
alized, due to the versatility and mobility of the 
workers. According to Marx this should make it 
the most revolutionary of countries, since here 
we have the most real of real subsumptions. Yet 
it is the most counter-revolutionary country, as 
we have shown and as everyone knows. To sum 
up, our position is nuanced. There were struggles 
of the rich and the poor in America. In special re- 
gions of the country, there was a tradition of class 
struggle approximating (in an attenuated manner) 
European developments (the West coast, Appala- 
chia, the Mid-Atlantic from Pittsburgh, Chicago, 
Detroit). Some of these regions have forgotten 
their traditions or run to the limit of industrial 
society- in the rust belt and Detroit, the working 
class is done for, and in Appalachia, the issue is 
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coal's destruction of the environment. Regardless, 
class struggle is not a material struggle but a spiri- 
tual one. With no impact on the spiritual life of the 
country as country, there can not be said to have 
been class struggle. Nor was there even a revolu- 
tionary movement in the classical sense, which 
always had as its horizon the seizure of power or 
effective aid to the Soviets, as in the anti-fascist re- 
sistance movements. Even when violence reached 
extreme levels, the proletariat's class conscious- 
ness never seriously formed. 

As we know from Lukacs and Debord, the 
class consciousness of the proletariat, either in 
the Party or in the Council, is the most important 
element in Marxism, and in America this was 
lacking the most of all. If the poor and rich battle, 
they have always done this. What allowed mod- 
ern class struggle for Marxism to be special was 
that in modem times the poor were supposed to 
be unusually gifted with grasping the social total- 
ity, with an understanding of their own position, 
from which they could understand all prior and 
all possible class positions. However if in America 
they did not understand their own position in any 
serious manner, then the promise of class struggle 
was stillborn in America, and then these spiritu- 
al concepts do not apply to the American reality 
except in a vulgar and meaningless sociological 
sense. If this promise did not arrive in America, 
then the process of class struggle was clearly not 
universally material, but foremost spiritually and 
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then materially limited, and was defeated by oth- 
er spiritual elements. This defeat by other spiritual 
elements is visible in 1989, when Marxism is defeated 
by American Nihilism. 


* * * * 

Why do the Americans express themselves and 
their radicalism with this "holy trinity" of gender, 
race, and class, which only really appears in Eu- 
rope at the very end of the workers movement in 
the 70s? Because as we have seen these concepts 
suggest themselves almost naturally to the ob- 
servers of the American situation well before any- 
thing similar happens in Europe (as with the work 
of Du Bois, Frances Wright, and others). This is be- 
cause America is special as a nation, it did not par- 
ticipate in the universal spiritual movement of the 
Enlightenment, French Revolution, and then class 
struggle that determined progress in other coun- 
tries during the past few centuries. As this concep- 
tion became more real, and then degraded, Marx- 
ism came to address not only European factory 
workers but also oppressed nations of other races, 
peasants, lumpen-proletarians, and students, and 
finally even women as women. The partial strug- 
gles that end the era of Marxism in the 70s, as its 
concepts disintegrated and as, shortly thereafter, 
its bureaucratic states also fell apart, are the ex- 
pedients resorted to by Americans. The 70s was 
a special moment because it showed Marxism as 
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metaphysics coming to integrate into itself the 
physical totality of all struggles: now all the groups 
that Bakunin championed are included in Marx- 
ism, like the peasants, students and lumpen-pro- 
letarians. So that America, as a stage of civilization, 
was always around the spiritual state, as it were 
before the fact, that was expressed by the perish- 
ing of Marxism in Italy, '77. This is why the ha- 
giographic efforts about May '68 are so laughable 
in America: nothing so classically Marxist could 
ever exist here. It is '77, with its feminism, its third 
worldism, its flower children, its squats, and its 
diffuse, anarchic character, that speaks the most to 
Americans. America's counter-culture is only a spe- 
cifically American, weak, and confused form of Auto- 
nomia. If '77 meant the ending of Marxist concepts 
in their plenitude (when everything becomes 
class struggle), then this is also the classic charge 
against pantheism: if everything is class struggle, 
then it is equally true that nothing is. It is very ap- 
propriate that some revolutionaries of '77 called 
themselves Metropolitan Indians. These groups 
knew unconsciously that their real enemy was 
America, and that the real enemy of America is not 
the proletariat but the Indians, who represent the 
power of spirituality returning to a world from 
which it had apparently been banished. When 
the factories crumble and reveal their spiritually 
transient character, all the magic, the metaphys- 
ics they had repressed from the world returns to 
a new and everlasting life. Now the next revolu- 
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tion in this historic chain of appearances will in its 
turn annihilate historical nothingness, the Ameri- 
can Way of Life. So to the Americans we would 
propose rather cryptically another new Trinity for 
themselves, away from this lifeless accumulation 
of quantitative, politically correct categories: In- 
dian communal life, American way of life, return of the 
Indian communal life for the former Americans. 


The world changes back... 
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Tribe follows tribe, and nation follows nation, like 
the waves of the sea. It is the order of nature, 
and regret is useless. Your time of decay may be 
distant, but it will surely come... At night when the 
streets of your cities and villages are silent and 
you think them deserted, they will throng with 
the returning hosts that once filled, and still love 
this beautiful land. The White Man will never be 
alone. Let the white man be just and deal kindly 
with my people, for the dead are not powerless. 
Dead, did I say? There is no death, there is only 
a change of worlds. 

Chief Seattle 
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More on the South 


...the consolidation of the states into one 
vast republic, sure to be aggressive abroad 
and despotic at home, will be the certain 
precursor of that ruin which has over- 
whelmed all those that have preceded it. 

Robert E. Lee 


Our critique of the South is not the usual, bad, 
Puritan social-democrat critique (eg Marx's hor- 
rific letter to Lincoln). It is from altogether another 
vector. For us, the South was not aristocratic enough! 
As anyone could see, it was not some haven of ar- 
istocracy and culture, but rather the worst sort of 
vulgarity: the pseudo-aristocracy of parvenus! Just 
look what they did to Poe! Just read the account 
of their dissolute, shiftless, and spendthrift lives! 
Just read about their relationship to the Blacks, as 
half-ashamed and tormented thieves to unending 
victims! Ironically today we have the situation 
that the Blacks are the only ones who can be said 
to have European culture in America. And since 
they are a Southern people at the base, and since 
the South prides itself on having some sort of cul- 
ture, it is all the more amusing. As Christianity 
is a slave culture at the base, it makes sense that 
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the slaves have developed it far better than the 
masters, who themselves were, as noted by many, 
merely runaway serfs who had not outgrown 
their own typical way of thinking. The Blacks 
had real sorrow to feel the pathos and sadness of 
Christianity, and real historical narratives of cap- 
ture, enslavement, exodus, which could not fail to 
match those of the Jews. Leviathan and Behemoth 
battle, sea power of the Union and land power of 
the Confederacy, but in the end it was those of the 
Jews who merely flee the chaos who were saved. 

The first practical example of real Southern 
culture is that of the Blacks in Reconstruction- 
they were flocking to the schools and libraries 
being built, not wasting time with duelling and 
other pointless pursuits of the so-called aristoc- 
racy (which themselves, if we trace them back 
far enough, were not aristocratic pastimes, but 
pursuits of slave gladiators). Du Bois' history of 
Reconstruction is immeasurably better than con- 
temporary efforts, and lets us see that the radical 
reconstruction was approximating social reforms 
not seen until decades later. Of course, there is 
Du Bois' lack of orthodox Marxist terms to de- 
scribe the phenomenon, but the fault is not his, 
but Marxism's. With the ulterior academic devel- 
opment and refinement of Marxism one would 
simply have classified this period as resembling 
that of a progressive nationalist bourgeoisie in an 
underdeveloped country. It is true that the South 
did have the "golden half-century" when New 
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Orleans was the Southern metropolis. But this 
was no indigenous Southern civilization, but a 
fortuitous implant from France. 

In brief, we could say with Ezra Pound that 
the Americans had the rudiments of culture at the 
beginning of their experiment- Washington, Jeffer- 
son, Madison, Adams, etc. were all men educated 
at the level of provincial British gentry. Thus, it is 
a start: there is no poetry or anything called the 
fine arts, but basic political philosophy and some 
knowledge of foreign languages and the classics. 
Perhaps if America had remained in the confines 
of its original thirteen states, had not been so ag- 
gressively determined to rob the Indians to have 
land, something might have slowly developed. 
As it was, the continued growth and expansion of 
the frontier degraded manners and doomed the 
young development by gigantism — a sign of crip- 
pling deformity in any organism. By the time De 
Tocqueville visited in the 1830s, America was not 
some island of culture in an exotic land, or even 
a young bud growing, but an already decaying 
nightmare in which the aristocrat could see the fu- 
ture of Europe writ large — the masses taking over 
and destroying everything with their mediocrity 
and senselessness — endless election campaigns 
over no discernible issues, no culture save that 
anti-culture of money-making and get-rich-quick 
schemes, commercial frauds and medical and spir- 
itualist quacks running all over the frontier, des- 
titute Indians slowly dying in abandonment, the 
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horrors of slavery, the ridiculous pretensions and 
lack of imagination in naming their cities after oth- 
er cities (Paris of Texas, Athens of Georgia, etc.). 
Finally the absurd cult of the Founding Fathers: 
middling but shrewd political figures who were 
exalted to the status of deities, not for their own 
greatness, but for the corresponding mediocrity of 
the country. Imagine if the English were constantly 
celebrating the eternal wisdom of their politicians 
from a few centuries ago: Fox, Pitt, Palmerston, or 
Disraeli. One would laugh. Finally this pantheon 
excludes the more interesting Americans who rep- 
resent more what the country really is, or at least 
who should be included in a realistic portrait of 
American national life: Benedict Arnold, Aaron 
Burr, William Walker, Judah P. Benjamin, Fluey 
Long. In short, the development of America justi- 
fies another amusing remark of a Frenchman, to 
the effect that America has passed from barbarism 
to decadence without the intermediate period of 
civilization. Even in its infancy, a cultured Euro- 
pean mournfully described it as a nightmare that 
presaged the world we live in today: the most ter- 
rible tyranny of all time, or a tyranny so terrible as 
to blot out the very meaning of the word. 

For those who rue the loss of Dixie overmuch, 
let it be stated the above description is for both 
North and South. Thus, perhaps the punishment 
was not only the Civil War for America, a disas- 
trous few years, but also the extinguishing of any 
local cultural project, at least among those who 
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came from Europe. Instead of moving up, to cre- 
ate their own culture, or remaining stable, which 
would mean a generally imitative Anglophile cul- 
ture such as existed in the North, they went down 
to no culture at all. Artists wouldn't even consent 
to live in the country until the exciting '30s, over 
fifty years later. To say nothing of the effects of 
the unchecked growth of the Federal government, 
now enshrined as a supreme power, in a state of 
exception (originally proclaimed by Lincoln dur- 
ing the Civil War) now permanent. What we fail 
to recognize, given the foolish and vaguely Marx- 
ist view generally taken over the Civil War, is that 
the war testifies to and consummates the spiritual 
wreck of the country and its ambitions to signi- 
fy anything nationally. As we've seen, America 
doesn't mean something positive, it means noth- 
ing. The true "third position" obviously would 
have been with John Brown and his revolt — but 
Christianity has always been a religion for failed 
revolution, since Jesus and from Munzer to the 
Levellers and Diggers. At any rate the position of 
John Brown's revolt is not American, but a switch- 
ing to the side of the Blacks (who, as we have de- 
scribed, are not Americans). It is not making an 
American Revolution and then helping another 
people with their revolution, as in the model of 
Jacobin fraternity between the French Revolution 
and the Haitian Revolution, or as later in Lenin- 
ism. It is joining another people in making their 
revolution, which is something rarely seen, and 
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cannot really be called an American position. It 
means whatever tiny little spark of revolution 
there is in American history, in the history of acts 
by the White Anglo-Saxon Protestant Americans, 
is outside of American life. We know the story of 
Harper's Ferry: all the personages from the Civil 
War, for example Robert E. Lee as well as the later 
Union generals, are all united in attacking the ar- 
mory where the guerrillas are holed up. 

Thus, the idea that either the North or the 
South were historically progressive is simply in- 
ept analysis. The reformist view of working within 
the Union for more democracy, for radicalization 
of this or that, or to hold politicians accountable, is 
the same unchanged rhetoric as that used by the 
leftists today. This rhetoric is inaccurate: the Union 
could not have been pushed to the left, as in the 
typical Marxist illusion. Of course, for the Blacks 
themselves, it's not so much an illusion as a hope. 
But one does wrongly to respect a hope that was 
founded upon an understandable lack of knowl- 
edge about the matters at hand, like with the Un- 
ion politicians pretending to be their friends. The 
Blacks would have been better off abandoning 
this or that hope in the Union and in the Federal 
government, and trying to get or take some of the 
land that they never received. The whole story of 
the Black nation in America is trying to belong to a 
country that dislikes them and will never let them 
integrate. The response is not to encourage this 
hope for further integration but to let them sepa- 
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rate themselves. This is a basic tenet of serious Black 
thought, from Marcus Garvey to the policy of the 
CPUS A (created by its Black members) of a Black 
state in the south, to Malcolm X and the exclusion 
of whites from SNCC. They are another nation, and 
should give up hope of integrating into America 
which is itself only death and nothingness and has 
treated them with nothing but disrespect and giv- 
en them nothing but pennies. The inept view that 
the Union is the "less bad" force in the civil war 
only encourages an illusion, which the Marxists 
want (since they just want to take over the State 
or at least "critically support" it, not get rid of it). 

The civil war is the collapse of an authentically 
American project in its own weakness and hypoc- 
risy. If the North had cared about Blacks, as mani- 
festly it did not, this care would have redeemed 
their war. If the South had preserved something of 
civilization, at least it would justify the unreflective 
nostalgia. As it was, the Civil War was a plague on 
both houses. From it resulted the consolidation of 
trusts and the robber barons and bankers running 
the country with a militarized federal government 
grown far out of proportion to what the founders 
envisaged, which only further proves that America 
as it was originally conceived collapsed with the 
Civil War. After the Civil War the citizen reform 
movement of Populism was defeated, whereas be- 
fore the war it ended the National Bank, which (like 
all large banks) was a scheme for making money off 
the people for the wealthy. The war itself annihilates 
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the principles of America just as it results in the cul- 
tural wreck of the land. The mystical talk of Union 
in the writings of Lincoln and Whitman is foolish 
and false, since a nation founded on Secession from 
another Union (of Great Britain) can't forbid this to 
its constitutive members. And the "sacred union" 
itself had already been changed in the history of 
the political entity, from the Articles of Confedera- 
tion to the current Constitution. Finally this is to say 
nothing of precedent: America had been a mem- 
ber of one union for 150 years and then seceded in 
1776, whereas in 1861 the union (after the changes 
resulting in the creation of the constitution) was ap- 
proximately seventy years old. How could anyone 
seriously maintain that the one was to be changed, 
and with it all the weight of history and custom, but 
the other was eternal? Besides, secession from the 
Union was first a Northern idea during the War 
of 1812. The whole utterly destructive war is over 
slavery, obviously. And yet neither side can bear to 
mention the elephant in the room, and frankly still 
can't bear to do so today. It is the final insanity of a 
dying political invention, to pretend their national 
agony has not been about slavery. The Americans 
haven't even realized their country, as a country, 
has been dead for over a century and a half. The 
only real struggle in the land is what will succeed 
this failure of transplanted British liberalism. 

This is why we especially studied Reconstruc- 
tion, and now we say that we enter another era 
similar to it (far more similar than to the '30s). The 
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current period will not end in more civic com- 
mitment, more integration of poor Americans 
into America, progressive programs like all those 
from Franklin D. Roosevelt, etc. It will result in a 
pseudo-progressivism that means nothing, as with 
Obama, and that certainly can't save the country 
from infrastructural and societal collapse. In truth 
this will be the reality of the epoch: "carpetbag- 
ging", in other words political fraud and scandals, 
already exist everywhere in America, and will be- 
come only more flagrant and shameless. There will 
be Blacks in figurehead positions, deprived of real 
power, as with Obama. Everything will effectively 
exist for the new robber barons of finance and the 
military will run the show on the ground. America 
will have a revival of the worst sort of KKK rac- 
ist terrorism, but modernized, so certainly Latinos 
will come into play as well as anyone else. South- 
ern conditions experienced during Reconstruction 
will become general. 77ie things said by Southerners 
concerning the tyranny of the Federal government are 
totally true today because they were one-sidedly true 
in the past. The missed chance to found something 
new in the South is offered to the whole nation at 
large. The study of the South allows us to see that 
the past of the South shows the future of the coun- 
try. Faulkner and others admitted that the South 
was punished for slavery, but this has never seeped 
into the popular consciousness. Only the tiniest 
sliver of this consciousness has slipped into the 
general populace. In short, the future of America 
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lies with the so-called white trash who were such a 
conspicuously inconspicuous part of the Old South. 
Hence, for better or worse, they will be the fulcrum 
point upon which immediate struggles turn. 

As if to prove our point, people during Occu- 
py were already talking about rebuilding America, 
since the country is very clearly crumbling into 
ruin. Our view lets us clarify how mindless these 
ideas are: America had a national stroke in the 
Civil War, all that is left is a paralyzed aging pa- 
tient waiting for death. There is no "America" to 
rebuild, hence its collapse can't really be opposed. 
American ethics were always grounded on prag- 
matism and materialism: so when the material 
vanishes it shows the belief has already departed. 
Anything with life in it will not fall into utter dis- 
repair; this is shown from Rome to the Holy Ro- 
man Empire. What the American citizens of today 
want is to evoke an ethical refoundation and reju- 
venation of this dying experiment called America: 
this was the failure of Occupy. Something so ni- 
hilistic and devoid of meaning as citizen reform 
of an unprecedented neo-Nazi global tyranny was 
quickly and blatantly crushed by its government. 
Only a serious study of the South has let us see 
that Southern conditions are becoming the condi- 
tions for all America. Just as the South represented 
what was worst in a caricatured way for all Amer- 
ica, it also shows us how things slowly decay. The 
South is the most American portion of America: it 
will even have lived the fundamental American 
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experience of societal collapse before it happens 
to the rest of the country. The wrecking of the 
founding and myth of independence of the South 
revealed the emptiness in the general American 
myth itself. The South is a mirror darkly showing 
the future of the nation: the war has been lost, the 
way of life has disappeared, a hostile military oc- 
cupies the land, the money has dried up, the sys- 
tem is hopelessly corrupt... 

So, welcome to the second reconstruction that comes 
after the second civil war... 



3 

Praxis 


Revolutionary struggle is often impossible 

without a revolutionary emigration. -Lenin 


Trashing is the Practical Refutation of Marxism 

The isolated incidents of trashing in America, in 
Seattle and Oakland and elsewhere, have already 
practically destroyed Marxism by revealing its 
impotence and inability to speak to modern prob- 
lems. Now we will practically trash Marxism in its 
theoretical foundations. To complete its destruction, 
and to reject a spectacular and frankly subpar 
representation of faded Anarcho-ideology like 
Crimethlnc., we will here add our contribution. 
We use the term "trashing", which the Weath- 
erpeople introduced in the Days of Rage. Soon, 
trashing became a fad, and people everywhere, 
totally unaffiliated with Weather, were smashing 
windows and throwing things at the police. Thus 
our view of the Days is not that of some failure, 
"Custeristic" or otherwise. It was the necessary in- 
troduction of property destruction and violence 
into an otherwise peaceful and boring antiwar 
movement. Of course, there are qualms to be had 
with the tactics or strategy. But the event itself, as 
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event, is magnificent, and was a stunning success. 
When violence is repressed it comes out in an ex- 
aggerated manner: one only has to read Fanon. Of 
course it comes out crazy in America, the land of 
self-control and pacifism. But once it does come 
out, so much the better. 

More trashing can always happen, more 
trashing needs to happen. Let the Americans 
whine all they want — barbarians have the right 
to crush a world of glass houses. It is the End of 
Rome, and all the horror of this end — this inevi- 
table end — is concentrated in vociferous denun- 
ciation from the peace police. They think if they 
save one window, it will blot out the thousands of 
shattered, empty ones in Detroit. But to no avail, 
trashing will spread, because everyone wants to 
do it, everyone longs to consummate the collapse. 
Or perhaps to become powerful, at long last. Let 
the other branch of the peace police, the armchair 
Marxists, complain about it all they want. No one 
listens, and besides, their objections are pointless, 
foolish, and disproved. We will add to their mis- 
ery. For example, they say trashing does nothing: 
in other words, their metaphysical explanation 
tries to deny the reality of an event. But evident- 
ly, a smashed window is smashed, people don't 
forget. Not the employees, nor the owner, nor 
the bystanders, nor the wreckers themselves. The 
money is running out, and fewer windows can be 
repaired. And what about Greece and its years of 
smashed windows: has this too, done nothing? 
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The Marxists want to give capitalism an invincible 
strength that it doesn't have, to justify their arm- 
chair lives, just as in their historical theory they 
give capitalism an unprecedented uniqueness that 
does not correspond with reality, to justify their 
lack of historical knowledge. Capitalism is the 
secularized, materialistic spiritual system that fol- 
lows from Christianity and its Protestant reform, 
not something that emerges from nowhere. This 
was already suggested by the analyses of Weber, 
among others, and anyone can regard it as con- 
clusively proved by Agamben in his The Kingdom 
and the Glory. Small wonder a book of such great 
importance has had so little discussion: if the ob- 
vious theoretical conclusions surface, the Marxists 
are finished. The Anglo-American armchair Marx- 
ist industry will go bottom-up from its obvious 
crisis of overproduction of shoddy goods! 

Furthermore, these Marxists juxtapose an ar- 
tificial whole (a completed, perfect, communist 
revolution, just as fantastic as the heaven of the 
Christians) to its beginning processes: minor civil 
disobedience and disturbance. This is like criticiz- 
ing a baby for not being an adult: of course it can't 
do the things adults do, nor does it look like an 
adult, instead it takes time, effort, nurturing, and 
a little luck to get there. Besides, since the Marx- 
ists deny the reality of these beginning processes, 
or more appropriately birth pangs, of revolution, 
they deny revolution. If a smashed window means 
nothing, it follows that all the smashed windows 
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equally mean nothing (since nothing added to 
nothing is simply nothing). Instead for them the 
reality is the means of production and the work- 
ing class. And yet in America one can see the total 
unreality of the means of production, as the facto- 
ries crumble or pack up shop. The emptiness of the 
factories of Detroit reflects the mental emptiness of 
these intellectual mountebanks. The workers who 
have only temp jobs and are increasingly reduced 
to subsistence living cannot really organize in a un- 
ion or a party. At the most extreme they could not 
even find themselves in a workers' council. They 
could only find themselves outside of the world of 
labor, even outside of American society itself. Eve- 
rything the Marxists say or think is seen through 
the true camera obscura of their own inept ideology. 
They are like Benjamin's angel, looking resolutely 
into the past while being blown against their will 
into a future whose comprehension eludes them. 
To say nothing of their lives, which now never 
even pass the safe cloisters of the university. In 
brief, Marxism today means being a part of the disaster 
of American civilization. 

For sure, we can have better trashing, judi- 
cious trashing of good targets at good times, in 
a well-executed manner. This is the other side of 
the critique that must be made: violence first has 
to exist, then it has to be controlled according to 
political directives, taking account of the fact that 
America is a deeply reactionary Protestant coun- 
try. The Marxists can join hands, go to the comer, 
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and weep with the other children. They are really 
the worst sort of peace police: just look what they 
did in Spain, Hungary, Prague, or during May '68 
and Autonomia in '77. The surprise at their behav- 
iour nowadays should be replaced with surprise 
at this surprise. Anyone with a little history knows 
what Marxists will do. Still, some lend value to 
their various critiques since Marxism is supposed 
to represent the "thinking head" of movements of 
opposition. If this was true once, it no longer is so for 
us today. Nor should we have the silly reverence 
for their absurd illusions concerning non-existent 
"value" and its supposed forms, which cannot be 
expressed in a real, concrete manner, since it does 
not correspond to price, and this much obviously, 
since it does not exist (eg, the famous Transforma- 
tion Problem). The proof of its existence would 
be in crises, but these equally could be caused by 
anything else (underproduction or overproduc- 
tion of unicorns for example), as in the conflicting 
debates over Luxemburgist or orthodox interpre- 
tations, which involve the imbalance of the eco- 
nomic tables between sectors of society, under- 
consumption or overproduction, etc. Value exists 
as an intellectual abstraction of exchange, but the 
reality of exchange manifests in prices (Voyer). Thus 
we go from reality to an imagined representation 
of reality that tells us it is real, even while having 
the most tendential connection to our immediate 
world. In this, Marxism functions like philosophi- 
cal scepticism in regards to classical political econ- 
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omy: it negates all the other schools of thought, it 
provides the most devastating critique of Smith 
and Ricardo, but on their own terms. It really is 
dissolution of political economy, as political econ- 
omy. Marxist economics collapsed in 1989, but 
economics as such is collapsing now. Marxism 
took abstractions to their most abstract and in so 
doing destroyed them, but it could not found any- 
thing positive, and certainly not, as it claimed to, a 
new science of objective truth. 

What else? We cannot believe in natural scar- 
city amongst the primitive peoples, conclusively 
refuted by Clastres and Sahlins, nor in the blind, 
teleological development of matter. Hence if primi- 
tive peoples do not work so much, and indeed 
don't have to, the basis for exchange could not be 
based upon everyone's labor, since labor is lim- 
ited for primitive peoples, and they stop when 
they have enough. Thus, Aristotle's consideration 
that money and exchange is linked to demand is far 
more worthwhile than anything Marx has written 
(with his Protestant illusions concerning labor as 
valuable in itself). The idea that forces of produc- 
tion advance in epochs corresponding to Hegel's 
schema of four ages of the world is another ab- 
surdity. Marxists themselves are left with the in- 
soluble problem of Oriental despotism (buried in 
the middle of the Grundrisse), which is not present 
in Hegel's system that they badly copied (as in the 
Orient this goes China-India-Persia in logical or- 
ders of advance, certainly not lumping all these 
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societies together as exactly the same). Finally 
these three examples are a good refutation, since 
Oriental despotisms are all economically similar, 
and Marx was right to be puzzled as this can't ac- 
count for the total difference between the Taoist or 
Confucian mandarins, Hindu Brahmins, and life 
in the Persian court. Similarly, Christianity, a sys- 
tem that results from the destruction of a great civ- 
ilization, is not at all more materially productive 
than Rome in its first few centuries. As well here 
it is the economic base that changes in the dissolu- 
tion of Rome's world to Dark Age chaos and then 
feudalism and then early capitalistic development, 
whereas Christianity remains the same ruling 
ideological system, something which should not 
happen. Furthermore how does a slave ideology 
of the oppressed Jewish nation become the idea 
of the ruling class, if the ideas of the ruling class 
(which would have been paganism) are always the 
ruling ideas? Rome's economy does not change 
forms or become more productive between Mar- 
cus Aurelius and Constantine, it is wrecked by 
wars and invasions. Finally it is Christianity that 
takes productive people and makes them para- 
sitical monks and nuns, which equally should not 
happen according to the theory. No wonder Marx 
dismisses this immensely important period as the 
famous "mutual ruin of the contending classes" 
which makes no sense with his other sadly linear 
teleological pronouncements. Just as Christianity 
disproves Marxism in theory, being the triumph of 
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an enormously unproductive and slave belief over 
vigorous Roman life, Christianity (in its most radi- 
cal form as the American Way of Life, pure nihil- 
ism) also defeated Marxism in history. 

Marxism is not too good for the world, as we 
often wistfully hear, but rather not good enough 
for the world. Its flat, lifeless intellectual abstrac- 
tions predictably produced a flat, lifeless world. 
From the negatively equal souls of Christianity 
(everyone equally bad) comes equal property in 
this world: anyone can review their history and 
see that the first mass attempts at communism, so- 
called, come from the radical Christians, and the 
otherworldly unreality of Christianity only pre- 
cedes the materialized unreality of Marxism. The 
problem is that the Christians never saw that all 
the souls are unified in potential, but not in prac- 
tice, and this is the basis for distinctions. Property 
must have a general potential for necessities but 
to demand everyone level down is an unrealis- 
tic chimera, even criticized by young Marx him- 
self. Besides, how can anyone regulate who will 
have this or that many toothbrushes, or enforce 
that women have makeup but not men, carpen- 
ters will have carpentry tools denied to others, 
etc. One has to try and create a State machine to 
ration the goods to take the place of the absent 
god, but this is obviously doomed. The world is 
far too complex, differentiated, and unequal to fit 
into the box of crude, materialistically conceived 
equality. Spiritually speaking, Marx also offers a 
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very silly view of what he calls commodity fetish- 
ism: the secret of this is not in the commodity but 
in fetishism, which is a spiritual state. The secret 
of commodity fetishism lies in the world in which 
the spiritual state has become materialism, since 
they have invested matter with spiritual qualities 
previously reserved for spiritual things. Similarly, 
as Baudrillard remarks in his excellent but un- 
fairly ignored Mirror of Production, Marx's ideal 
of "from each according to ability, to each accord- 
ing to need" continues in the tradition of utilitar- 
ian "need", which makes no sense except at the 
most basic level: everyone needs food and shelter, 
other than that most everything is individual de- 
sire. The idea of a need for automobiles or atomic 
weapons or adulterated food is so contradictory 
as to show the purely human character of produc- 
tion, not something natural as Marx believes. This 
desire Marxism never touches, and hence cannot 
find that the real problems in society concern the 
spiritual state of individuals, not material poverty, 
a fact which Marxism only dimly became aware of 
when it talked of "alienation" within the welfare- 
state world of Situationism. In fact America is the 
greatest proof of this: most every American in the 
history of the society has had a basic level of ne- 
cessities, and still the country is incorrigibly rotten. 
This is because the spiritual desires of Americans 
are quite bad: greed, killing, theft, materialism. 
This is very obviously the case of America, and it 
is situated in the blind-spot of Marxism. For this 
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reason Marxism has often been denounced as 
amoral, which is true- it has no conception at all of 
responsibility or ethics, other than in the general 
sense, where ethical duty means following party 
directives, since revolution is identified with the 
highest good, and this becomes identified with 
tactically shifting Soviet foreign policy. This is 
also why Marxists cannot criticize America for 
its historically unprecedented wickedness, even 
while the country rampages across the globe 
and arrogates to itself the right to judge anyone 
anywhere, now setting up for war with Syria 
and Iran, now with China, now against formerly- 
friendly Narcos in Latin America, now with Russia, 
etc. All the Marxists do is complain about minor 
details, or worse still, praise America objectively 
while criticizing it subjectively. Marxism misses 
the most obvious things, which obviously shows 
us that it can no longer be the thought of a world. 

Karl Jaspers, the student of Heidegger has an 
excellent and pithy critique as well, expounded in 
many of his works, which is that Marxism took the 
totalizing aspirations of Hegel's system to explain 
all reality, which was held to be philosophic, and 
was adduced in several lengthy historical works 
( Philosophy of History, Philosophy of Religion, Aes- 
thetics, History of Philosophy, etc.). Marx takes the 
total claim of explaining all reality for philosophi- 
cal knowledge and transfers it into only one of the 
emerging particular empirical sciences, political 
economy, which in structure imitates the natural 
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sciences by measures of purely quantitative advances. 
As well, Marx produces no works on the historical, 
totalizing level of Hegel's, and doesn't even complete 
the first book of the series of books he was planning. So 
he gives us a mash-up of linear, endless advance 
from the natural sciences on the one hand, and on 
the other that of the finished comprehended total- 
ity of philosophy, the parent of these sciences. As a 
result Marxism has neither responded to the needs 
of natural science nor those of philosophy, while 
adding both of their claims to its banner: on the one 
hand, the endless linear progress of sciences, on the 
other hand the end of the advance of philosophical 
knowledge in "absolute knowledge" (which is sup- 
posed to be economic science). But Marxism cannot 
claim philosophy's mantle of absolute knowledge, 
since the structure of the natural sciences is "sepa- 
rate but equal" into eternity and denies the unify- 
ing possibility of the end of knowledge in philoso- 
phy. As well, scientifically speaking, since Marx's 
work is not complete at the most basic level, it is 
certainly not at a professional scientific level. What 
scientist desiring to be taken seriously presents 
his theory to be adduced in six volumes, and does 
not even complete the first of these? And in terms 
of philosophy, Marxism is a disaster of inverted, 
poorly comprehended Hegelianism that through 
its allegiance to the sciences cannot possibly have 
philosophic status. For example Marx focuses his 
doctoral dissertation on two of the least respected 
philosophical figures of antiquity, Democritus and 
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Epicurus (who were rightly treated only with de- 
rision when compared to Plato or Aristotle). Yet 
he finds them brilliant precursors of modern atom 
theory, which has largely collapsed or suffered a 
serious dent from Heisenberg and the other great 
physicists of the 20 lh century. At any rate, Jaspers 
easily shows how Marxism effectively claims both 
philosophical and scientific status for itself, and as a 
result is neither. Just think of the endless embarrass- 
ments of Engels' dialectical materialism: this is not 
an accident attributable solely to fancies of Engels 
or later to Lysenko and Stalin, it is the hideous com- 
bination of unfinished natural science trying to present 
itself as philosophy comprehending all the sciences. 

As well, Marxism has truly regressed, which 
shows it is decadent and decaying. The Marxism 
of today is behind that of Debord and the Situation- 
ists, or only just at their level, forty years too late. 
Zizek has recently restated, or in his presumption 
"discovered", the theses of Society of the Spectacle 
that "exchange value dominates use value". This 
development is actually unbelievable. Finally many 
revisionist individuals (perhaps even going back 
on their previous beliefs) have quite consciously 
positioned themselves behind this avant-garde of the 
last generation, in this manner being ready to be 
magically transported back to the middle of the 
New Left of the mid '60s, or at least, comfortably 
integrated into Marxist academia. Just read what 
these people say about the riots in Athens or London. 
It is a disgusting joke: they talk like the Stalinists 
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without having any policing power. They want 
people to come off the streets and pay to listen 
to them preaching about value, but no one lis- 
tens. Their own nothingness attracts no one but 
the vacuous hordes of the Metropolis, equally 
ready to go to the movies or stand in line at a 
demonstration. It reminds one of Lukacs' claim 
that bourgeois philosophy became decadent with 
Schopenhauer, since this unimpressive character 
not only returned to Kant after Fichte, Schelling, 
and Hegel, but went even further back to Berkeley 
and Hume, whom Kant had surmounted. Here 
the Marxists have gone back before Debord; most 
of them are not even at the level of Lukacs. Their 
intellectual tradition is truly dead — all they can 
point to are welfare-state regimes in Latin Amer- 
ica like Chavez, these themselves being an impover- 
ished, backwards reflection of their own life in modern 
Europe. They are ready for directing a 19 th century 
social revolt that will never come to them. In the 
meantime they can continue to write papers and 
have the satisfaction of (in their eyes) a morally 
justified, materially successful bourgeois life. 

There also exists this or that apparent deli- 
cacy of the total social structure, the intricacies 
of superstructure and infrastructure, a bunch of 
things that only exist in the minds of those who 
believe them. When taken seriously, these distinc- 
tions amount to saying: the superstructure has 
independence from the infrastructure, except in 
the final determining instance. Or, in spite of all the 
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lack of relations, what remains of the relations is our 
faith that somewhere, there is some relation, even if (in 
our imperfect world) we cannot prove this. In another 
sense this is dissolving everything that was differ- 
entiated in Marxism as opposed to other beliefs, 
but keeping the ideal of difference alive. Marx- 
ism was an idealistic belief in materialism, or the 
metaphysical denial of metaphysics: the history of 
Marxism, its patent absurdities that degenerated 
into Lysenkoism and Althusserism, is a refutation 
of the belief itself, since what exists in the USSR 
(for example) is not some objective grounding in 
concrete (conceived materialistically) reality, but 
instead it is the belief in this objective reality that 
itself is really objectivized. They don't grasp objec- 
tive truth outside of themselves, rather their idea 
of truth is made by them into an objective real- 
ity. Of course, the "real movement" of history is 
spiritual and idealistic, so Marxism did have its 
real reality as a part of this succession of beliefs, 
but not as it supposed. Marxism proves that ideas, 
however radically false, can take shape and rule 
the world. Their objective ground is not outside of 
humanity, or history, or in natural material pro- 
cesses, but in the real objective ground of the his- 
torical succession of Ideas. 

There is no life in Das Kapital reading groups. 
These are only liturgies for the church of econom- 
ics that is being abandoned. Most Marxists show 
just how idealistic they really are by writing off 
the failure of the Soviet Union as not related to 
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their theory, when, obviously, anyone really con- 
cerned with material life, with real history, would 
say Marxism was embodied by the Soviet Union. Ba- 
kunin predicted its outcome simply by having 
associated with Marx. The radical Christians also 
claimed the history of the church was not Christi- 
anity, but no one but a Christian could believe this. 
To the Marxists, great grave-diggers in their day, 
we say also to them in their turn: away with you, 
to the dustbin of history! 


Our program...? 

Woe to the heartland! 

Seize what the enemy loves- if he wants peace and con- 
tentment, make chaos! 

If Americans want progress, we want collapse 
If Americans want work, we want to hunt and gather 
and farm 

If Americans want concrete, we prefer weeds 
If Americans want social peace, we want social war! 

If Americans want war, we want their defeat! 

As the bloated American society collapses, even 
comparatively small trashing will appear as hav- 
ing caused giant damages, and will add to the cha- 
os. Just think how a few bank windows in Oakland 
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set off interminable national discussions, horror, 
and more trashing later on. Just think if investors 
panic over the dollar and on the news the anarcho- 
terrorists are busy wrecking a bank! America has 
occupied the whole world, and is now withdraw- 
ing. The art of the guerrilla is that tiny acts are pre- 
sented as, and really are, a victory. The US lost in 
Somalia, Vietnam, Iraq, and Afghanistan. Now it 
will lose to the Indians returning to America! 


Appeal to Students 

The American university is a site of struggle, but 
only for struggles of pre-planned mediocrity and 
general obsolescence. The student pamphlets from 
California that shocked the provincials elsewhere 
were not radical enough: don't you understand 
that culture, civilization itself, in America is being 
off-shored, a dying implant in a foreign land, and 
that future generations will barely read anything 
(most of Americans now barely read anything), let 
alone the second-rate French theory of Badiou and 
Bourdieu? Don't you "get it" that the university 
is too weak to struggle for itself, and that in this 
new American future, the generation coming of 
age under Occupy will not even go to university? 
We don't have a crisis of overproduction or ficti- 
tious capital, we have a spiritual collapse and the 
waning of a world. Economic short-sightedness 
will always overlook this, even when the figures 
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point beyond themselves. The debt crisis is really 
a spiritual crisis disguised as an economic crisis. The 
American Way of Life, as religion, has entered into 
disintegration. No one believes in the new god of 
the economy anymore, hence this new god too, is 
dead. Besides, America is more morally than fis- 
cally bankrupt. The Roman world also collapsed 
from its debt: not debt of landed estates, but its 
religious debt to the forefathers of the city, to 
civic sacrifice, personal greatness, and self-control. 
This debt stopped being paid by the society and 
the shameful Christians encouraged it, since the 
one debt could be discharged with good conduct, 
whereas the Christian debt was for all time and 
brought everyone to the lowest level while de- 
manding nothing from anyone except weakness. 
Who could even imagine the total blindness of 
America today, except again at the end of Rome: 
Alas, the pagan temples are collapsing from want 
of donations, from lack of patronage. But it is not 
just a temple that decays, it is something left by a spirit 
of the age, and the vacuum left behind will collapse eve- 
rything in its wake. Gangrene takes a limb, and then 
the heart. It's not a temple, abbey, or university 
that just withers away: it is their whole world that 
dries up with them. Rome crumbles, feudalism 
evaporates — and now the American Way of Life... 

Students, be honest with us, as we are to you, 
who still are what we once were: we all wanted 
to play canary in the mine shaft, but the candid 
whistling entertains no one, and the dehumanized, 
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devastated, mining masses hate what you repre- 
sent: flight, freedom, joy. The falsetto whistle of 
tamed birds will echo shrilly in the darkness, un- 
heeded and unnoticed. They are not even happy 
you have been wrecked as a caged bird, rather to 
satisfy them you have to help them in their end- 
less tasks of Protestant sadness, their horrific self- 
annihilation. But it is no longer the good old days 
of whistle and work: it is the hour of the grave and 
the funeral dirge, it is not the time for song, there 
is no more coal to be dug out, the wood frames 
buckle, the tunnel is collapsing. All things consid- 
ered, it is clearly best to escape from the cage and fly out 
while you still can, before this hellish underworld caves 
in on its own emptiness, on its own devastation. For 
caged birds, to take flight is horrific: it feels more 
like an endless falling we will never get rid of. And 
for eyes accustomed to the dark, the disaster of the 
mining country viewed in natural light is forever 
etched in the mind as if with a hot brand. Darkness 
seems preferable to light, since with the former we 
are comfortably inside nothingness, whereas with 
the latter the endless revelation of nothingness has 
been revealed. Inside the tunnel we progress ever 
further into nothingness, which is something, se- 
mantically, even if essentially it is only more of the 
same nothingness. Once outside, by withdrawing 
our participation we annul the spectral process, 
"the self-propelling movement of the dead", and 
really, for the first time, do nothing. This is the start 
of a really human strike, of a doing nothing that 
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becomes human. It is all the more horrific, as the 
willing of nothingness shows itself as having anni- 
hilated everything else: there is nothing left to do but 
nothing. American Nihilism has wrecked anything 
non-nihilistic; willed nothingness is the only thing 
left. Outside of it is only the wasteland it has cre- 
ated. We have only our shocking liberty, originat- 
ing from the nothingness that is the only positive 
thing left amidst the ruins. We take our nihilism 
with us as we soar above the disaster, above the 
ground of false values, undermined and tottering. 
This nihilism is our only positive acquisition. Yet 
we have had enough of emptiness: we will try to 
create amidst the universal destruction. 

We won't be Christians and crow overlong 
upon the wreckage and bleakness, the grey of the 
dying trees and the brown of the rusted metal. 
Rather, we fly in the air and clouds of speculative 
thought, and in the midst of comprehending this 
great wreck we have already started, not to whis- 
tle, but to sing... 

This is the great challenge, one may dare say the 
greatest of our challenges: to be beyond vengeance on 
America and its Christian hypocrisy. To have already 
welcomed the dawning of the new day, not with weari- 
ness, but with song... 
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In Praise of Jack London! 

In his The Iron Heel, we have the portrait of a fascist 
American society that crushes wave after wave of 
revolutionary struggle for centuries, beginning 
in the 20 th century. This is substantially correct. 
In America, identified (by Trotsky and others in 
the early Third International) as the country that 
could become the international leader of reaction 
(this also happened), we have to think for the long 
term. The Indian Maoists have stated they are 
ready and planning to assume power by 2050... af- 
ter battling for over half a century! This is the only 
really appropriate or realistic time frame to think 
about America, itself as big as Europe and far cru- 
eller, far richer, far less cultured than Europe ever 
was. Of course, there will be all kinds of combined 
and uneven revolutionary development: obvious- 
ly, as we have been the only ones to explain, the West 
Coast has the greatest chances of revolutionary ac- 
tivity, which also implies the greatest responsibili- 
ties. It is something where the anarchy of the fron- 
tier life, the pragmatism and practicality, violence 
and joy of the frontier have become implanted in a 
region that is the most European of all the Ameri- 
can regions. Even with its Mediterranean climate 
in the middle and south, and the salutary influ- 
ence of the ocean, it seems closer to Europe than 
what effectively are the steppes of the Midwest or 
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the desert of the Southwest. Only in the West is 
there the real chance to save something from this 
failed experiment called America: the West would 
present itself as the salutary merging and bypass- 
ing of the faults of both North and South, and 
would go beyond them. At least, in certain parts. 
But this by no means implies that the West should 
become proud and complacent: they should not 
pride themselves on being more radical than Peo- 
ria, but should demand more excellence to be at 
the level of Quebec or English Anarchists. 

On the other hand, no one should try to make 
revolution "arrive" in America. This is Christian 
despair: Jesus wanted to sacrifice himself to bring 
forth the war of holy liberation from Rome. All 
things in moderation. It is the extreme revolu- 
tionaries who burn out and become reactionaries. 
America has plenty of examples of this: the neo- 
conservatives were initially Trotskyists, Jerry Ru- 
bin wound up on Wall St, and the list goes on. The 
problem is that the country has so little revolution 
that it calls forth extremism, in the sense of com- 
mitment to a cause. But as things collapse there 
will be more chances to live and make changes at a 
local level. Even communism, this flat, unplanned 
platitude, can be better elaborated in small circum- 
stances than in larger ones. Let us not forget the 
criticism of Aristotle and Elegel against Plato: the 
former says The Republic is too abstract in making 
every stranger share everything, and that worst of 
all the guardians would not be happy. Thus it is not a 
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perfect state, which would include happiness for 
everyone. Aristotle proposed friends sharing the 
use of their property as more practicable, which is 
quite true, and is implicitly the view today with all 
the talk of affinity groups and so forth. This is also 
practically how the small philosophical schools 
functioned for such a long time. For the latter, He- 
gel says that the Platonic principle in The Repub- 
lic is merely the negation of the individuality of 
the Greek world. This can also apply to Marxism, 
which was simply the negation of the very real, 
and very important, individualism of the bour- 
geois Protestant world. The lack of consideration 
for the individual is what ruined Marxism. We 
have to find something in the middle, that allows 
both collective and individuals to live in happi- 
ness. This is probably most suited to something of 
a medium-sized and -populated area. No one can 
imagine anything taking place in a metropolitan 
nightmare like Los Angeles, much less something 
as large as America, which is one of the largest 
countries in the world in both size and population. 
Finally the rural communes went to the other neg- 
ative extreme, consisting of a few dozen people 
living in cramped conditions in the midst of the 
woods of California. These ended badly. 

An aging hippie once said to one of us, on the 
burn-out and sad end of these California com- 
munes (many wrecked by drugs, personal ten- 
sions, or the FBI releasing convicts to destroy their 
frail social fabric): "We didn't pay enough atten- 
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tion to what was in the heart, and to the relations 
we had with one another". This is what is truly 
important. The outward forms of a thing mean 
nothing if it isn't anchored in the heart. America 
is a fake utopia collapsing because it had no heart. So- 
crates, so very long ago, says that even if a peo- 
ple is wealthy and not divided into factions, it 
means nothing if they don't have virtue. This is 
very much what happened to America. Jefferson's 
plans for extreme democracy may look something 
like rural councils, but while these might have 
had intellectual underpinnings, they had no heart 
and were not anchored in the national life. So, find 
somewhere where heart exists in America, how- 
ever small it may appear. Vermont, Appalachia, 
the backwoods of the West Coast... who can say? 
A whole new world of magic is opening up, with 
a thousand small hamlets and homes waiting to 
be made. The American urge for exploration now 
will find ample outlets inside their collapsing 
country. Perhaps we may eventually even find a home, 
something so mocked and ignored by Americans, 
and yet something we need so badly. 

We all know now that the great revolutions 
are not a single decisive event, or even one night, 
as in the great story of October. These are rather 
long, long processes. Before October there was the 
Decembrist revolt, the first liberal revolt. Tolstoy 
initially planned to write about this revolt, but in 
tracing its causes, he had to write War and Peace 
which concerned the impact of the Napoleonic 
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Wars on isolated, feudal Russia. Thus a work that 
concerns the decades before the Decembrist re- 
volt really explains this revolt. After them come 
the great exiles, Herzen, Bakunin, Kropotkin, and 
finally the social-revolutionary terrorists, like the 
well-known older brother of Lenin. Only after all 
this comes the Bolshevik Party, the first revolution 
of 1905 accidentally started by a police spy (Fa- 
ther Gapon), then the second revolution of 1917. It 
would really not be a night of October but a cen- 
tury, or perhaps a century leading up to and then 
compressed into one single momentous night. 

In sum: think for the long term. Occupy was 
something brief, spontaneous, and needed. It was 
well used by the Anarchists on the West Coast to 
prove that they are really stronger, in all senses 
of the term, than any of the Marxist grouplets. 
And they should act as such, on their own and 
without deference to any of these boring clowns 
(RCP, ISO, and so forth). As with all things, people 
should stay somewhere in the middle: neither too 
optimistic nor too pessimistic (like everyone who 
said Occupy was only racist and worthless). The 
Americans are in too desperate a position to refuse 
any opening, however small. In the time between 
the spectacular appearances and protests, there is 
a glaring need for logistical sophistication and the 
creation of a movement to keep people together. 
This is why we said resurrect the counter-culture, 
because this was the logistical network that al- 
lowed the '60s to happen— by keeping people in 
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contact with one another and allowing them to 
create the friendships that are the new world. And 
when the counter-culture is resurrected, it will be 
stronger than before, and people will not be afraid 
to protect themselves. Don't open a free store that 
will end up like the famous, totally empty store of 
the Diggers. Set a limit on the items taken or ask 
for donations, or give only to your friends who 
have consideration for you. There is a very in- 
sightful comment from a non-famous Black Pan- 
ther who lamented that all the Party services were 
given away for free, whereas if they had charged a 
small fee for the goods, they would still be around 
today. Often, we go from one extreme to the other: 
the crass greed of American produces its opposite, 
free things being given away. But now we live in a 
time when the Americans are not really as wealthy 
as they were, and will become even less wealthy. 
The technological dreams of endless abundance 
and automation of work are ending. Of course the 
mercenary spirit needs to be guarded against, but 
to relate to the real world means relating to money 
always with distaste but practically. This is why 
we have the golden mean of Aristotle, even if it is 
so hard to attain. 

There is no great revolution to wait for, only 
an enormous collapse and a return to the wilder- 
ness. Some will want to witness it with their own 
eyes, others have already seen it happening with 
other kinds of vision. It will certainly be ugly, but 
not so bad as Rome. After all Rome was once great, 
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America was always mediocre. In fact all told it 
will probably be appreciated most by the Ameri- 
cans themselves, so much does this wicked world 
of today inspire loathing and hatred in all but the 
worst hearts. So, everything with moderation: the 
great states of Leviathan will collapse and dissolve, 
leaving a whole new world in their wake. Try and 
emulate the other countries in Europe most similar 
to America: not the heroism of Greek and Spanish 
street violence, but the environmental movements 
of Protestant Germany and England. Not even the 
model of urban revolution and its seizure of pow- 
er, but that of Germany, with its largest protests in 
the countryside against nuclear energy. Both Marx 
and some in the CPUSA thought America would 
have a peaceful revolution. In a sense there will 
always be violence in life, but this does express 
something true about the country: it is too large 
and Protestantism stamps the country with too an- 
archic a character ever to have a massive seizure of 
power by a Bolshevik (or any other) Party. 

Besides, the goal is not attempting to control 
technology, but preparing to live outside its col- 
lapsing world. And above all, let us not forget 
the gentle Indians, who so loved the rivers, lakes, 
prairies, and mountains of this beautiful continent, 
who said they loved it and so would never leave, 
nor the much-derided hippies, these orphans 
abandoned in the midst of a heartless world, try- 
ing to construct something meaningful in the belly 
of the world's greatest death machine, failing but 
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leaving a gentle melancholy in their songs and cel- 
ebrations, like a walk at dusk amongst the ruins of 
this world they knew in their hearts was fading 
away. Industrial winter comes, but promises the 
rebirth of spring time. We will survive the win- 
ter, and see the new spring, its real green shoots, 
promised to us by all of our real traditions, by all of 
our anti-American heritage. 
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Requiem for the American Dream 

Mournful autumn leaves clog the empty munici- 
pal fountain, while small whitewashed farms and 
brick houses watch the passing of the years. The 
victory of the Indians is gentle — almost like a deep 
sleep after the exertions of a frenzied day. The 
American day is ending. The churches and schools 
lose their angular harshness as time cracks them. 
No one is sad to see them go: this is how all the 
world's great changes happen. Everything that 
happened to the Indians now happens in reverse 
to the Americans: their whole world disappeared, 
bit by bit. Look around, it is the American world 
that is now vanishing in vain. The Indian society 
evaporated; now the Americans have their turn. 
They too have their bad dreams and omens, but 
they put them in books, not in tribal speeches. The 
whole country has become a lifeless reservation, 
and the Americans now fall under the negligent 
and careless control of the military-governmental 
bureaucracy. Their food is corroded and degraded, 
their land is stolen for shale gas, coal, or water by 
multinationals. American magic, Protestantism and 
technology, is now revealed as a powerless and 
failing religion. The shamans of Science try, but 
they can do nothing. Things are ending. In slow 
motion, everything reverses: American Protestant- 
ism returns, in all its foolishness that shocked Eu- 
ropean observers, and is even more foolish after 
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centuries of disbelief. Science finally condemns 
the American way of life with global warming, so 
Americans stop believing in Science and return to 
the delirious religious fantasies at the base of Sci- 
ence. They return to the mystical belief in them- 
selves, the unwarranted base of all democratic as- 
pirations. Americans make much of their vaunted 
superiority over the natives, while the Europeans 
note the primitiveness of Americans, their lack 
of culture, crude belief in worthless Christianity, 
greed, nomadism, etc. In the past, people lived in 
rudimentary log huts amidst the forest, oddly pro- 
visioned with guns and staples from a far-off town. 
Or perhaps they were in some tin roof dugout, 
scrabbling away in the dirt for gold and spending 
their earnings in a shabby small-town whorehouse. 
This essential primitivism will become visible — 
the people will return to small farms, if they have 
luck, in who knows what conditions of decay and 
disintegration. 

As Christianity is the death of all noble cul- 
ture, so America is threatened to be cursed by the 
Christians (these "enemies of the human race" as 
the sensible Romans called them). Only a general 
devastation and hatred of life will be left behind. 
Only mediocrity, the worship of work, spiritual 
baseness, and the animal life of the masses will be 
left after the unhappy centuries of American oc- 
cupation. The only hope for any sort of meaningful 
life is that the Americans rediscover what was aris- 
tocratic and noble in the so-called savages. A re- 
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newed Hellenism, however desirable, is probably 
not possible in any near future. The material con- 
ditions of America will be about the same as those 
of the Indians of the past, if not worse. Perhaps the 
Americans will at first be too wrecked by individu- 
alism and negativity— but some day, this great 
scar on the human spirit will fade. With enough 
time and effort, the wounds of the spirit heal... 

Think of it, you can even see it now: the rot- 
ting steel-girder railroad bridge over the river, the 
small, now well-aged little suburban houses be- 
come so many farms, all white with green shut- 
ters... the women are laughing and singing, age- 
less, as the wind stirs the trees. The girl next door 
that you always loved is coming to love you to- 
night, and for many nights to follow... 

In the morning everything is fresh, the chick- 
ens by the shed and the dog in the yard, the tasks of 
the day lying there like gentle voyages, the sun and 
the sky, the birds warbling to welcome the day... 

This is why one really should call our study: 

America, 

Land of Utopia... 
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A thought will always emerge into our material reality 
after enough time. Utopia has always already existed, 
and will always exist in the most important place of all, 
in thought. 

Send us a postcard when you find it: 

whitherburo@hotmail.gr 

http:/ / whitherburo.wordpress.com/ 

Athens, November 2012 
Pseudonymous Editorial Bum. Jules Elysard, 
Alexander R. Hufford, M.D.T. 
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That America and its way of life are ending, there 
is not the slightest doubt. But for what reason, 
and in what manner, and what can possibly come 
next? What happens in the gap between two 
worlds, when the new is only dimly glimpsed like 
a far shore in the night, and the old is disappearing 
so fast there seems to be no solid ground 
remaining? Questions of first things and of last 
things necessarily arise. This is the position of our 
generation. This is our position, along with our 
generation — at the very end of America, and the 
very beginning of something new. Everything is 
dissolving so quickly that nothing remains of the 
sea-foam dreams of our unhappy youth. What is 
happening to us — it is like ourtoo-brief recollec- 
tions of belonging are already being turned into 
crystalline reminiscences of a bygone world. So 
we are as Ancients, we, fingering our threadbare 
fragments of memory collected from this dying 
civilization. Is it gone, then, this whole shape of a 
world? We welcome its passing. Is this the future 
rushing towards us? We must ready ourselves. 
We are the only ones who have really started, 
because we are the only ones who have started 
to think 


Everything begins in thought. 
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